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For the Utica Christian Repository. 


SERMON. 
Ix. CORINTHIANS, II. 15, 16. 


For we are unto God a sweet savour 
of Christ, in them that are saved, 
and in them that perish. To the 
one we are the savour of death un- 
to death; and to the other, the sa- 
wour of life unto life: and who its 
sufficient for these things? 

Very different has been the success 
of a preached gospel; for while the 


+ gospel, as dispensed by the ministers 


of Christ, has been the means of pre- 
naring some sinners for heaven, it has 
also been the means of preparing oth- 
er sinners for hell. But all faithful 
ministers will not fail of receiving from 
their Lord and Master, a gratuitous 
reward in another world: God will 
graciously accept of them and of their 
services “for Jesus’ sake;’? whether 
sinners “hear or forbear;’?’ whether 
they shall be “saved” or “lost.” And 
this is the truth which the apostle 
states in the text. 

To illustrate this sentiment, it will 


be proper to show— 


First, That the gospel, as dispensed 


| by the ministers of the Lord Jesus 
} Christ, has evidently been the means 
) of the salvation of some sinners. 


_ Secondly, That it has at the same 
time, been the means of the destruc- 


tion of others. And, 


Thirdly, That in either case, pious 


| ministers shall receive from the Lord 


Jesus, a gratuitous, a glorious, and 


| J everlasting reward. 


First, 1 am to show that the gospel, 


#88 dispensed by the ministers of the 


Lord Jesus Christ, has been the means 


of the salvation of some sinners. 


VOL. V. 


‘and perplexes their minds. 


Previous to conversion, the hearts 
of all sinners are totally depraved; 
and they are generally very stupid, 
telative to their own everlasting sal- 
vation, and the things of another 
world. In this stupid and unreason- 
able manner, some of them live awhile, 
and then are alarmed;—thus, others 
remain till death: and while their 
hearts semain so hard and impenitent, 
so stupid and unbelieving,'the truths of 
God, in regard to the’demands-of his 
holy law and the grace of the gospel, 
the endless happiness of heaven, and 
the endless sorrows of hell make no 
more impressions on them “than the 
dropping of water on an adamant 
stone. Sermons, prayers, exhorta- 
tions, tears, sickness and pain, and the 
apparent approaches of death are‘dis- 
regarded, and seem to be lost upon 
them. 


But sometimes, God, by the cpera- 
tions of hts Holy Spirit and in the use 
of the means of grace, arouses them 
from their amazing lethargy. God 
hath opened their eyes to see what 
they lately saw not; and hath made 
them feel what they never felt before. 
From the shelf, where it had long lain 
quietly, and covered with dust, the bi- 
ble is taken down, and is read with 
painful emotions—with deep shame— 
with trembling anxiety. With as 
much propriety, and with more seri- 
ousness and alarm, they say, with cer- 
tain German Friars “‘in the dark ages”’ 
—‘What new things we find here! 
and certainly every word is against 
us!” They read and ponder it over, 
and try to pray; but it is all darkness 
and distress. Every thing disturbs 
Their 
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sins appéar te be numerous and great: 
and while they are going to the sanc- 
tuary, they think of eternal wrath;— 
and while they are there, they hear 
every word of the sermon, hoping to 
obtain relief; but the meeting is end- 
ed—and they aresad. Still the divine 
law denounces wrath: they know they 
are miserable sinners. They are com- 
manded to repent of sin and believe 
in Christ: but they know not how it 
can be done. They do not perceive, 
or will not confess, that “they labour,” 
not under “a natural,” but only “a 
moral inability,’ which, instead of ex- 
cusing their sin, is the very sin itself. 
They will not love, repent and believe, 
as they are directed, in a holy man- 
ner. Death appears to be near, and 
they are afraid of everlasting torment; 
yet they are not unwilling to sustain a 
little longer a sinful character. They 
repair to christians to learn their duty 
and to be delivered from an intolera- 
ble burden; and if correct sentiments 
be advanced, and the advice be plain 
and faithful, they now have more 
darkness, and discouragement, and 
distress, than they ever had before. 
Even to themselves, their hearts seem 
“to wax worse and worse,” as in fact 
they do. The brighter shines the light 
of conscience and revelation, the more 
sin and folly they discover in them- 
selves; the greater their own weak- 
ness is seen to be, and is more sensi- 
bly felt: and with stronger reasons 
they arrive at the awful conclusion— 
‘We shall certainly—-we must under- 
go the eternal punishment of hell! 
What then shall we now do to be sa- 
ved ?” Thus God hath excited within 
them, great concern for their souls— 
an unspeakable dread of “everlasting 
burnings!” 

But this is not all. For, after hav- 
ing given them deep concern, God, in 
the next place, brings them under real 
and deep conviction of sin. After 
having made, like Brainerd, many ex- 
ertions to yield to the divine law per- 
ject, that is, continual or sinless obedi- 
ence, and vainly imagined, again and 


fgain. that they brad nearly accome| 


plished their purpose, they finaliy 
learn that their moral depravity is to- 
tal, and increasing continually; and 
threatning like a mighty flood, to sweep 
them off, and bury them in the gulf of 
despair. Thelaw of God they allow, 
“is holy, just, and goods” that their 
hearts are wholly vile and rebellious; 
that they ought to love God, repent of 
sin, and believe in Christ; but that the 
reason why they do net, is, they have 
no inclination; which, even in their 
own opinion, is a crime worthy of 
endless perdition; that God hath both 
the power and the right.tu send them 
down to hell; that there is reason to 
believe he intends to cast them off for- 
ever. And now, notwithstanding 
“such a flood of light hath broken in 
upon their minds,” they still hate, and 
more than ever, the holy character of 
God, and his holy law; and they are 
entirely unwilling “to go to Christ” 
for life and salvation. And they say, 
‘“‘We have done all that we could have 
done; we can do nothing more; and 
yet mere ought to be done: the main 
work yet remains—-even a new and 
holy heart. But we have no desire to 
beceme holy. We are lost—forever 
lost! To believe, to repent, to deny 
self, and love God, we are not yet in- 
clined. There is no salvation for us! 
and we must justly and forever bear 
the wrath'of God !”” Thus God brings 
them under genuine and deep convic- 
tion of sin. Next follows, 
Regeneration. ‘The Lord, (saith 
Hooker, in his ‘Soul’s Effectual Call- 
ing to Christ,’) having laide his elect 
deade at his feete by a lawe worke, 
doth next, by a mighty worke of spe- 
ciall grace, create within them newe 
heartes.” Now, they have holy exer- 
cises, which they never had ‘before. 
Now they repent, love, believe, sub- 
mit, obey, agreeably to the divine com- 
mand; for God hath now acted on the 
heart itself, with a view to make it ho- 
ly. The sinner “is passed from death 
unto life.’ Regenerate, his heart is 
conformed to the divine law; and he 
rejoices that God reigns. He relies 
on the atonement for the forviverre® 
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af sin and *peace with Ged.” He 
depends on the influences of the Holy 
Spirit for light and love, for joy and 
support; and even before he obtained 
evidence of his own pardon, he was 
willing that the Lord should dispose 
of himself and all things, according to 
his own good pleasure. 

The Lord’s renewed and forgiven 
people reach out “the hand of faith;” 
and “though it tremble excedingly,” 
says Dr. Sibbs, “it doth lay hold of 
the person, and blood, and promises 
of Christ?” When they truly be- 
lieve, they rejoice in the Lord, and 
are raised above the world. By the 
grace of God, they exercise love, faith, 
repentance, self-denial, and every 
christian grace and virtue, from time 
to time, and in the use of means, par- 
ticularly meditation and prayer, the 
hearing of the Word, and the recep- 
tion ofthe sacrament of the Lord’s Sup- 
per. ‘*Whosoever shall call upon the 
name of the Lord shall be saved. 
Faith cometh by hearing, and hearing 
by the word of God. The bread 
which we bless, is it not the commun- 
ion of the body of Christ?” 

They also receive justification by 
faith in Christ. Through the atone- 
ment, God freely forgives all their 
sins and “blotteth them: out from his 
book and casteth them into the depths 
of the sea.” 

They need light; and God imparts 
light; and it isa peculiar and saving 
lights for it arises from holiness of 
heart. “God, who commanded the 
light to shine out of darkness, hath 
shined in our hearts, to give the light 
of the knowledge of the glory of God, 
in the face of Jesus Christ. But we 
all with open face, beholding as in a 
glass the oie of the Lord, are chan- 
ged into the same image, from glory to 
glory, even as by the Spirit of the 
Lord.” This is the language of real 
saints. 

The people of God have peace 
within their own souls, even when 
they enjoy-no peace with “the men of 
the world.” For the Psalmist saith, 
“Great peace have all thev that love 








thy law.’ St. Paul affirms, that there 
is peace and joy in believing:” and 
that “the peace of God, that passeth 
all understanding, shall keep their 
hearts and minds through Jesus 
Christ.” And in his valedictory and 
dying discourse, the Saviour saith to 
all his true followers; “Peace I leave 
with you; my peace I give unto you: 
not as the world giveth, give I unto 
ou.” 

While they dwell on earth, the sor- 
rows and afflictions of believers are 
many and great; and therefore they 

need and do receive divine support. 
To them God saith, “I will never 
leave nor forsake thee. Underneath 
thee are the everlasting arms. The 
|/mountains shall depart, and the hills 
| be removed; but my kindness shall 
‘not depart from thee. When thou 
| passest through the fire thou shalt not be 
burned, neither shall the flames kindle 
aan thee. Fear not, for lam with 
‘thee: I will be your God and ye shall 
be my people.” 

The Lord prepareth his saints for 
his service here, and for the eternal 
vision of his giory and enjoyment of 
his love and favour, hereafter. “In 
my Father’s house,” saith Christ, “are 
| many mansions; if it were not so, I 
would have told you: I go to prepare a 
place for you. And if I go and pre- 

pare a place for you, I will come 
again, and receive you unto myself, 
that where I am, there ye may be also.” 
And St. Paul writes, that unto all true 
saints, an entranee shall be adminis- 
‘tered into the everlasting kingdom of 
-our Lord and Saviour, Jesus Christ; 
| and that they shall be forever with the 
'Lord. ‘They shall never go out of the 
temple of God, saith the Lord Jesus 
Christ. 

Thus the gospel, preached by the 
ministers of the Lord Jesus Christ, has 
been the means of the everlasting sal- 
vation of some sinners: “for it hath 
| pleased God, by the foolishness. of 
preaching, to save them that believe.” 

But, Secondly, a preached gospel 
has had on others, a contrary effect: 

| for plainly, it has been the means of 
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preparing them for the everlasting tor- 
ments of hell! 

This assertion is not only very evi- 
dent and unquestionably true from the 
testimony of Scripture, but is likewise, 
in some measure, evident from our own 
observation; for the doctrines and con- 
duct of a vast multitude of sinners, in- 
duce us to believe, that the temper of 
their hearts is entirely wrong: and of- 
ten do they hold fast their heresies and 
sins till death:—and through their own 
sin and folly, and not through any de- 
fect in the love of God, or in the gos- 
pel of Christ, they are prepared, 
under the very means of grace, for end- 
less perdition. ‘The very same gos- 
pel which prepares others for heaven, 
prepares them for hell. For in the text, 
it is written; “We are unto God a sweet 
savour of Christ, in them that are sa- 
ved, and in them that perish. To the 
one we are the savour of death unto 
death; and to the other, the savour of 
life unto life.” This awful and affec- 
ting truth, that the preaching of the 
gospel only prepares some men for 
eternal sorrows, is plainly and repeat- 
edly taught elsewhere, in the scrip- 
tures. It is indeed a prominent doc- 
trine of Divine Revelation. And 
from our own observation, the same 
truth appears, and the same conclu- 
sion must be drawn. A truth so lu- 
minous, therefore, requires no_ proof. 
I will proceed, therefore, to make the 
following assertions. 

That, although some sinners have 
enjoyed ‘the e preaching of the gospel, as 
well as other means of srace, during a 
lung life, yet they never even had | 
much concern for the salvation of their 
souls. While a passage of scripture, 
an exhortation, or a sermon, created | 
deep trem! bling in the minds of some, 
their hearts remained still hard 
stupid; and even in times of general 
revivals of religion, they were not exci- 
ted to “flee from the wrath to come.” 

Other sinners, who finally perish, 
were first alarmed, then deeply con- 
cerned and fully convinced of the ne- 
cessity of conversion: they had a “ian | 
speculative view of holiness and sin, | 
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and of their own continual exposure iv 
remediless destruction. But here the 
work of God’s Spirit ended: and not 
having been renewed in the spirit and 
temper of their mind,” they passed 
along through life without the least de- 
gree of real love to God, faith in Christ, 
and repentance for sin, and without re- 
al submission to the Divine Will, and 
christian self-denial, without justifica- 
tion, peace of conscience, saving 
knowledge, divine support under trials, 
without a gracious answer to prayer. 
They were merely selfish, contract- 
ed, unbelieving creatures, till the hour 
of death; and they died without holi- 
ness, and without a rational hope of 
eternal life. To them, the blessed 
gospel itself was only “a savour of 
death unto death.” Instead of mak- 
ing them better, it only made them 
worse: “for evil men and seducers,” 
as St. Paul affirms, “wax worse and 
worse.” Every prayer which they 
made, rendered their opposition to the 
law and gospel of God more fierce 
and unreasonable; every sermon, 
which they heapd, Yendered their 
hearts more vile @#@ unbelieving, and 
more ripe for destruction. And they 
died, and went into hell. Thus their 
abuse of the gospel proved their ruin. 

An inquiry arises—Why do they 
perish? Why are they not saved, as 
they have been favoured with the 
same means, as well as others? 

I answer,— 

Ist, ‘They never cordially and vol- 
| untarily received the gospel. The 
a osen -peaple of God “are made 
willing inthe day of his power,” to 
g6 to Christ for life and salvation. But 
they who’ finally perish, were never 
willing to be saved, in the way of ho- 
| liness and faith. They never receiv- 
ed the truth, a: the love of it. They 
never yielded to the divine law, “sin- 
cere,” but only feigned obedience: 
their religion was rot a holy, volunta- 
ryreligion. It nevereffected a radical 
change of heart and life. In short, 
the preached gospel, by them, was ne- 
ver received in a voluntary, cordial 
manner—that is, it was never the 
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means of making them real christians. 
But this answer, 

2dly,Only leads to another question. 
Why did not the lost, as well as the 
saved, cordially receive the Gospel? 
Why did not they exercise holy love, 
repentance, faith, self-denial, or be- 
come real christians? I answer: It 
was because they had nothing but 
common grace. Special grace turns 
a sinner into a sajnt; but common 
grace, of which ail the inhabitants of 
the christian .world have a less or 
greater share, never essentially alt 
the heart, nor turns it from sig- to hefi- 
ness, from Satan unto... Ged... And 
though common grate may restrain 
and alter the’ external aspect, habits, 
language, and)@enduct of the trans- 
eressor, yet it never makes him, in 
heart nor life, a true saint. 

This answer, again, leads to another 
question. 

Sdly, Why did they not receive spe- 
cial, saving grace? Like them that 
inherit everlasting life, why~ did” not 
they whg, undergo eternal _ death; 
have more thangommon, gracegwhere- 
by they also would have been saved? 
The answer, whichgwill.be extremely 
disgusting to some of-<tny, redders, is 
this: That the Lord our@bd hath ne- 
ver determined to grant them special 
grace: and it must be allowed, that 
without that grace, which only does 
incline a sinner to have holy exercises, 
none of Adam’s fallen posterity will 
be saved: and unless God have de- 
termined to give, theyéwill not receive 
saving grace. Ri Log 

g Te - | 


What thég: we: haye-¢ommon 
grace oly, Si havemgpt deter. || 
mined to bestow petial crace, || would exactly fyfhl every part of the 
are we to blame for s¥@iyantd unbelief, || mediatoriai .work: and Christ hath 
and condemnation, and eternal death? 4f promised his ministers an eternal re- 
Does not ihe blame of our destruction: NEA condition of. their fulfilling 
devolve upon God? the evangelical labours assigned them, 

By no means. It is an old contro- |} in preaching the great truths of the 
versy, into which, at present, I am || law and the gospel, and imitating, in 
not disposed to enter very far. Let } the temper of their hearts and the ac- 
it be sufficient to remark, as an an- |, tions of their lives, the example of Jesus 
swer to the objection, that atoning || Christ. St. Paul says, that he ex- 
blood was shed for all men; That || pected, agreeably to divine promise, 
we are all free, moral agents; that |}a glorious reward in another life, 


there is a broad and plain distinction 
between “natural and moral inabilitys” 
as a weak head and a wicked heart 
are not the same thing; that to have 
no feet to carry us to the house of God, 
is not quite the same kind of inability, 
as to have feet, but yet lack a heart, 
or a disposition, to use them in walk- 
ing thither; that, being rational crea- 
tures and free moral agents, we have 
as much natural ability, or natural 
power, to love God and keep his com- 
mandments, as to hate him and refuse 
}\to obey; as much power to believe 
ig* Christ, as to perform any of the 
common actions of life; that God, 
therefore, hath the right to command 
us to believe and obey; that we are 
sinful, and therefore refuse; that God 
is under no obligation to bestow spe- 
cial grace; that both common and 
special grace are free gifts, and net 
the payment of a debt; and that, final- 
ly, God cannot be unjust in punish- 
ing, to all eternity, them that deserve 
such a punishment, as the scriptures 
declare, and as all the finally impeni- 
tent will for ever acknowledge. 

I am, Thirdly, to show, that wheth- 
er sinners “hear or forbear,” whether 
they “‘be saved or perish,” pious and 
faithful ministers shall not fail of re- 
ceiving from their Lord and Master, 
a gratuitous, an everlasting, and glo- 
rious reward. @2° |. —-. 

}8ty,God hath<certainly promised 
them such«a ‘te moo himself 




























Christ saith, by the mouth of his pro- 

het, “Though Israel be not gathered, 
yet shall | be glorious in the eyes of 
the Lord.” And the*Father promised 
his Son an everlasting reward, if he 
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whether sinners should be prepared | 


for heaven or hell, by the exhibition | 


which he had made of divine truth:— 
And to the pastors of the Seven 
Churches, Christ promised a crown of 
immortal glory, provided they would 
discharge aright their ministerial du- 
ties. And the promised reward is not 
suspended on condition of the con- 
version of all sinners to whom minis- 
ters may preach the gospel. Now, 
‘God is not a man that he should lie, 
neither the son of man, that he should 
repent: Hath he said, and shall he 
not do it? or hath he spoken, and shall 
he not make it good?” And the apos- 
tle affirms, that “all the promises of 
God in Christ Jesus are yea and 
amen.” Whether sinners, therefore, 
are fitted for heaven or hell, under a) 
preached gospel, ministers who have 
faithfully laboured for Christ, shall re- 
ceive a reward in the eternal world, 


because the Lord hath promised it. |j 


2dly, All real ministers of the 
Lord Jesus Christ, preach the truths 
and doctrines of Christ; and holy 
truth, when men reject it, is still the | 
same: it undergoes no alteration along 
with the variable opinions of heretics 
and transgressors; and will remain 
‘precious in the eyes of the Lord,” 
after they shall have been cast into hell. 

Sdly, Pious ministers intend to ben- 
efit men and glorify God, by the ex- 
hibition of divine truth. ‘They are 
under the influence of pure and be- 
nevolent motives, although some sin- 
ners reap no real advantage therefrom: 
for, on a vast multitude of sinners, | 
blind, totally depraved, and madly 
bent on ruin, their prayers, tears, close 
study, frequent preaching, tender ex- 
hortations, honest reproofs, and. pain- 
ful labours, are lost. But divine truth 
remains the same; and lovely, and 
valuable, and glorious will be holy 
truth, and they who declared it to dead 
and graceless sinners, in the sight of 
God to all eternity. They who held 
ferth the law and the gospel, and who 
offered Christ and his atonement, the 
favour of the Lord, and everlasting 
life and glory to perishing sinners: and | 





not only they who actually “turneg 
many to righteousness,” but also they 
who meant to do this, “shall shine as 
the brightness of the firmament, and 
as the stars, forever and ever.” As 
they intended to do goad and glorify 
God, therefore; as their motives were 
pure and their hearts were right, what 
reason can be given, why they should 
not receive from their Master, a gra- 
cious, though not a meritorious reward, 
even if most of their hearers go. down 
to destruction? 

4th, The preached gospel must glo- 
rify Jehovah; for, from his own na- 
ture and plan, and the «-ndition of 
things, he cannot fail of being glorifi- 
ed, both in exercising his eternal mer- 
cy on “the redeemed,” and in causing 
his punishing justice to fall with a wo- 
ful severity, forever, on “the lost.’ 
And, as no essential defect in their 
doctrine, motives, and practice, will be 
imputed to pious and evangelical min- 
isters, in the day of judgment; as divine 
truth itself, which they preached, re- 
maineth the same in moral beauty 
and glory; and as God will accept of 
their persons and services through the 
atonement, and will be glorified, both 
in the saved and the lost; it follows 
plainly, that all such ministers as St. 
Paul speaks of, may confidently ex- 
pect, beyond the grave, to meet with, 
and forever enjoy the approbation of 
God. “For we are unto God a sweet 
savour of Christ, in them that are sa- 
ved, andin them that perish. ‘To the 
one we are the savour of death unto 
death; and te the other the savour of 
life unto life: and who is sufficient for 
these things??? May the Lord make 
all his ministers faithful to the death; 
that, though many of their people may 
perish, they themselves may be forev- 
er with him, in heavenly glory. 

To conclude. What an effect, read- 
er, has the gospel had on thy soul? 
Hath it been the means of bringing thee 
into a state of life and salvation thro’ 
Jesus Christ? Art thou prepared to die 
and goto the judgment? Under the 
light and grace of the gospel, art 
thon prepared for hell, or heaven? 





Lhe Pilgrim’s Progress in the Nineteenth Century. ci 


For the Utica Christian Repository: 

(HE PILGRIM’S PROGRESS IN THE NINE- 
TEENTH CENTURY.—BY BUNYANUS. 
CHAPTER XIX. 

Love-self. It seems to me that 
brother Thoughtful’s notions of chris- 
tian character condemn every body. 
He weuld allow none to be christians 
but such as exercise that love which 
is the fulfilling of the law. But, it is 
written, “there is not a just man upon 
earth,that doeth good and sinneth not.” 

Thoughtful. It would be of no use 
for us to attempt to justify those whom 
the great Judge condemns. And he 
certainly condemns all those who are 
destitute of holiness.) Holiness is con- 
formity to the moral law, which is the 
only rule of right and wrong. No 
man has any more holiness, than he 
has of conformity to the moral law. 

Love-s. But what I mean is, that 
your scheme seems to require perfec- 
tion, and to condemn al! who are not 
perfect; and since the best of men are 
imperfect, it condemns the best of men 
as well as the worst. 

Th. Uninterrupted conformity to 
the moral law is required of all men 
as a duty; but uninterrupted conform- 
ity to the moral law is not made the 
condition of pardon and _ salvation. 
If it were, there would be no hope for 
any. But, if a man is never conform- 
ed to that law, he never does any thing 
right, he never has the same mind 
that was in Christ, he never delights 
in the law of God after the inward 
man, he never walks after the Spirit, 
he always walks after‘the flesh, and 
shall die. If he never exercises that 
love which is the fulfilling of the law, 
he never possesses the temper of one 
that is “born of God, and knoweth 
God.” If he never “doeth righteous- 
ness,” but always “committeth sin,” 
he is not a child of God, but is a child 
of the devil. Good men are those 
who are sometimes conformed to the 
moral law, who perform some right 
actions, who sometimes have the same 
mind that was in Christ, and some- 
times delight in the law of God after 
the inward man. But the best of men 


in this world are imperfect, as they 
are not always conformed to the mor- 
al law, and their right actions are 
intermingled with such as are wrong. 

Love-s. Your scheme would still 
condemn me; for I do not think so 
highly of myself as to suppose I was 
ever conformed to the law for a single 
moment, or that I ever, for the small- 
est space of time, observed it with my 
whole heart. My only hope is, that 
my poor attempts will be accepted for 
the prince Immanuel’s sake; and that 
my imperfections will be covered up 
with the robe of his perfect righteous- 
ness, so that the great Judge will see 
no spot in me. And this, I think, 
puts the highest honour upon him, as 
the sole author of my salvation. 


Th. Can you expect that siz will be 
accepted by a holy being? And do 
you think you put honour upon the 
prince Immanuel, by hoping that siz 
will be accepted for his sake? What 
is this, but to make him the minister 
of sin? If your “poor attempts,” as 
you call them, do not any of them 
come up to the law, they do altogeth- 
er fall short of it. And if they alto- 
gether fall short of it, they are alto- 
gether sin. And it must bea vain 
hope, to suppose that any thing can 
hide your sins from the eye of the om- 
niscient Judge, who has said he will 
“bring every work into judgment, 
whether it be good, or whether it be 
evil.” ‘The prince Immanuel is indeed 
the sole author of our salvation. But 
it appears to me most honourable to 
him to suppose he accomplishes it by 
saving us from our sins, and not #7 
them; and that, instead of covering 
up our sins, so that the eye of Omnis- 
cience cannot see them, though we 
continue in them, he will, by his Ho- 
ly Spirit, bring us to repent of our sins 
and forsake them, and by his blood, 
procure our pardon; and that he will 
carry on the work by causing us “to 
walk in his statutes,” and to “keep 
his judgments and do them,” till “by 
patient continuance in well doing,” we 
are fitted for “glory, and honour, and 
immortality.” 
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Love-s. If you believe your own 
scheme, you probably think you do, 
sometimes, observe the moral law with 
your whole heart, and perform some 
actions which in themselves are right 
in the sight of God. ‘Bat my scheme 
does not lead me to think so highly of 
myself. And let me give you the 
cautior which is given by an apostle 
to every man, “not to think of him- 
self more highly than he ought to 
think.” 

Th. The caution is not unnecessa- 
ry for me, and [ desire to observe it, 
in its full extent, and what is added 
also, “but to think soberly, according 
as God hath dealt to every man the 
measure of faith.” And it seems to 
me, that ifthe caution is necessary on 
my system, which teaches that God 
will accept of nothing but what comes 
up to his law, but abhors every thing 
which falls short of it, it is more neces- 
sary on your system, which teaches 
that he will accept of many things 
which altogether fall short of his law, 
and will cover up all that he does not 
accept. If I think soberly, according 
to the measure of the grace which is 
given to me, and do not suppose that 
to be right in the sight of God which is 
really an abomination to him; if I forma 
just estimate of my own character, and 
view all my actions as God views 
them, and feel accordingly, I conclude 
I shall not transgress the apostle’s pre- 
cept. The angels in heaven and the 
spirits of the just made perfect, doubt- 
less think that the exercises of their 
hearts are such as come up to the mor- 
al law; and yet, they are not chargea- 
ble with thinking more highly of them- 
selves than they ought. A saint of 
old could say with truth, “With my 
whole heart have I sought thee;— 
give me understanding, and [I shall 
keep thy laws; yea, I shall observe it 
with my whole heart;—I entreated 
thy favor with my whole heart; I cri- 
ed with my whole heart;—I will keep 
thy precepts with my whole heart;— 
I will praise thee with my whole 
heart.” And that he did not think 


tno highly of himself in this, appears 


from the testimony of the great Searcii- 

er of hearts, who says of him, “My 

servant David,who kept my command- 

ments, and who followed me with al! 

his heart, to do that which is right in 

mine eyes.” I[f we do not serve God 

with the whole heart, we do not serve 

him atall. When one inquired wheth- 

er he might be baptized, it was an- 

swered, “if thou believest with all 

thine heart, thou mayest.” This im- 

plies, that if he did not believe with 

all his heart, he would have no right; 

the not doing it with all his heart 
would be the same as not doing it at 
all, but only making a hypocritical 
pretence, according to that divine de- 
claration, “Judah hath not turned un- 
to me with her whole heart, but feign- 
edly.” The heart cannot be divided, 
and a part given to one object and a 
part to the contrary, at the same mo- 
ment. ‘No man can serve two mas- 
ters; for either he will hate the one, 
and love the other; or else he will hold 
to the one, and despise the other. Ye 
cannot serve God and mammon.” 
This must mean, no man can serve 
two masters, at the same time; for it 
is plain that he can at different times, 
one after the other. No man is ever 
conscious of both loving and hating 
the same object, at the same time, and 
in the same sense. The heart may be 
very quick in its changes from one ob- 
ject to its contrary; but in the same in- 
stant of time it is wholly on one side 
or the other. It is written, “He that 
is not with me is against me.” It is 
also written, “The light of the body 
is the eye: If therefore thine eye be 
single, thy whole body shall be full of 
light. But if thine eye be evil, thy 
whole body shall be full of darkness.” 
Nothing is here said about its being 
partly light and partly darkness; but 
it is represented as being full of one, 
or full of the other. It is also written, 
“If we love one another, God dwelleth 
in us, and his love is perfected in us.” 
Also, “A good man, ont of the good 
treasure of his heart, bringeth forth 
that which is good; and an evil man, 
out of the evil treasure of his heart. 
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hringeth forth that which is evil: for 
of the abundance of the heart his 
mouth speaketh. Ifa man’s heart is 
good, he is a good man; but if his 
heart is evil, he is an evil man; and 
not partly one and partly the other, 
at the same instant. When a man is 
renewed, the heart of stone is repre- 
sented as taken away, and a new heart 
given, which could not be the case, if 
the heart of stone remained, and a new 
principle were only implanted in some 
part of it. The practical error, 
against which we need to be caution- 
ed, { conclude to be, that of suppo- 
sing those actions to be right, and ac- 
ceptable with God, which are really 
not right, because they do not come 
up to the moral law. If we felt our 
obligations to condemn ourselves, and 
to abhor ourselves, for every thing in 
us which does not come up to the mor- 
al law, and judged impartially of our- 
selves, according to that rule, we 
should doubtless find occasion to hum- 
ble ourselves before God for very ma- 
ny of those things for which we now 
think highly of ourselves and are high- 
ly siesieaha of by others. And instead 
of flattering ourselves that they will 
be accepted for the prince Immanuel’s 
sake, we should expect they would be 
condemned and abhorred by all holy 
beings, and should loathe and abhor 
ourselves on account of them, and re- 
pent in dust and ashes. 

Love-s. Why is not your scheme 
the same as brother Feel-well’s doc- 
trine of perfection? He thinks that 
many attain to perfection, and live for 
days, and months, and even vears, 
without committing any sin. And I 
see not why you do not embrace the 
same opinion. 

Th. I do not suppose that any live 
for days, and months, and years, with- 
out committing any sin. I would not 
venture to affirm that any mere man 
ever lived an hour or a minute in the 
uninterrupted exercise of holy affec- 
tion. Every man, that has attended 
to the operations of his own mind, 
must be conscious that his thoughts 
follow each other with amazing rapid- 
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ity; and doubtless our affections are as 
rapid in their succession, and as 
changeable in their nature, as our 
thoughts are. But I conclude there 
are other points of difference between 
the views which I have exhibited and 
his doctrine of perfection. _ 

Feel-well. Yes; for you would have 
it that we are under obligation to keep 
the moral law, and to be as perfect as 
Adam was before he fell, which I do 
not believe at all. 

Th. What, then, is your standard 
of perfection, if it is not the maral law, 
the law under which Adam was in the 
garden, and under which the angels 
are in heaven? 

F’. w. It is the law of faith. 

Th. Does your law of faith require 
less than was required of Adam be- 
fore he fell, less than is required of the 
angels in heaven? 

F.w. Yes. The anthor whom I 
most highly esteem, discoursing on 
this subject, says, “The Adamic law 
is in substance the same with the an- 
gelic law, being common to angels and 
men. It required that man should 
use to the glory of God, all the powers 
with which he was created. Conse- 
quently, this law, proportioned to his 
original powers, required that he 
should always think, always speak, 
and always act precisely right, in ev- 
ery point whatever. He was well 
And God could not 
but require the service he was able to 
pay. But Adam fell; and his incor- 
ruptible body became corruptible: and 
ever since it is a clog to the soul, and 
hinders its operations. Consequently 
no man is able to perform the service 
which the Adamic law requires. And 
no man is obliged to perform it; God 
does not require it of any man. Fe- 
Christ is the end of the Adamicas weit 
as the Mosaic '>w.” 

Th. Do ~~ mean to include the 
moral law, when you speak of the Mo- 
saic law? 

F. w. Yes. To use the words of 
my author again, By “the Mosaic law,” 
I mean, “the whole Mosaic dispensa- 
tion: which St. Paul continually speaks 
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of as one, though containing three 
parts, the political, moral, and ceremo- 
nial. By his death Christ put an end 
to both” the Adamic and the Mosaic 
law: “He hath abolished both the one 


and the other, with regard to man; and. 


fhe obligation to observe either the one 
er the other is vanished away. Nor 
is any man living bound to observe the 
Adamic more than the Mosaic law. 
In the room of this, Christ hath estab- 
lished another, namely, the law of 
faith. Not every one that doeth, but 
every one that believeth, now reciev- 
eth righteousness in the full sense of the 
word, that is, he is justified, sanctified, 
and glorified. We are dead to the 
law by the body of Christ given for us; 
to the Adamic as well as Mosaic law. 
We are wholly freed therefrom by 
his death; that law expiring with him.” 

No-law. Let me interrupt you, to 
express my approbation. “Not eve- 
ry one that doeth, but every one that 
helieveth, now receiveth righteousness, 
in the full sense of the word.” That 
is just asl believe. We never do any 
righteousness; we only receive by 
faith, the finished righteouness that is 
wrought out for us. And we are not 
required to doany. “By the body of 
Christ we are dead to the Adamic as 
well as the Mosaic law; we are wholly 
ireed therefrom by his death, that law 
expiring with him.” I agree to that, 
most cordially; and am happy to find 
that we are so well united in this 
fundamental article of our religion. 

Th. How then are we, as the apos- 
tle says, “Not without law to God, but 
under the law to Christ?” 

F.w. My author answers that very 
question. ‘These are his words: “We 
are without thatlaw. But it does not 
follow that we are without any law. 
For God has established another law 
in its place, even the law of faith.” 

Th. Here, then, is a fundamental 
and essential difference between your 
system and mine. I suppose the mor- 
al law to be the eternal and immuta- 
ble rule of. right, to which God him- 
self is conformed in all his ways, and 
ro which the holy angels are conform- 
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ed inallthey do. To this law Adam 
was entirely conformed while in a 
state of innocence. And after he fell, 
he was no less bound to be conformed 
to it than before, his sin not diminish, 
ing his obligations. And to the same 
law all men are bonnd to conform, ail 
the time. And they are well able to 
do it; for it requires no more than the 
constant right employment of all the 
powers they have, be they more or 
less. If the powers of men are dimin- 
ished by the fall, that does not lessen 
their ability to keep the law; for he 
that has the least ability can do what 
he can, as well as he that has the 
greatest; and the law requires no more 
than all the heart, and all the soul, 
and all the strength, and all the mind. 
But you suppose this law to be set 
aside by the gospel, contrary to the 
express declaration of the apostle, 
“Do we then make void the law thro’ 
faith? God forbid: yea we establish 
the law.” And you suppose another 
law has been substituted in its place, 
which you call the law of taith. What 
do you suppose your new law requires? 

F. w. It requires love. My author 
says, “The whole law under which 
we now are, is fulfilled by love. Faith 
working or animated by love, is all 
that God now requires of man. He 
has substituted love in the room of an- 
gelic perfection. ‘The foundation is 
faith, purifying the heart: the end love, 
preserving a good conscience.” 

Th. How does faith work by 
love? | 

F. w. God by his Holy Spirit re- 
veals his love to me, and shows me 
that he has taken away my sins, say- 
ing to me, “thou art an heir of God, a 
joint heir with Christ.” This direct 
witness of the Spirit I believe, which 
is faith. This fills my scul with joy, 
and makes me love him because he 
first loved me. 

No-law. Here too I cannot with- 
hold my approbation. This is my ex- 
perience exactly. ; 

Love-self. And it is mine too, 10 
the substance of it. But let us not in- 

'terrupt. [ wish ta hear a full accoun® 
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of brother Feel- well’ s doctrine of per- 
fection. 

Th. Were I disposed to argue up- 
on the points now stated, I should en- 
deavor to show, that your statements 
are all wrong; that your notion of a di- 
rect witness of the Spirit is a delusion; 
and that believing that your sins are 
forgiven before you love God, is be- 
lieving a lie; that justifying faith i is not 
a belief that your sins are forgiven, but 
a cordial acquiescence in the gospel 
method of salvation; and that all the 
love whichi springs merely from God’s 
supposed love to you, is selfish and 
wicked. But it is my present wish to 
obtain your views on the subject of 
perfection. Having cast away the 


‘moral law as the rule of right, and sub- 


stituted a new law requiring less, you 
suppose, of course, that some live up 
to all that is required by that law, do 
you not? 

F.w. No. My author says again, 
“christian perfection is pure love, fil- 
ling the heart and governing all the 
words and actions.” But, “A man 
may be filled with pure love, and still 
be liable to mistake. A mistake in 
opinion may occasion a mistake in 
practice: Every such mistake is a 
transgression of the perfect law. 
Therefore,every such mistake, were it 
not for the blood of the atonement, 
would expose to eternal damnation. 
The best of men still need Christ in his 
priestly office, to atone for their omis- 
sions, their short comings, their mis- 
takes in judgment and practice, and 
their defects of various kinds. For 
these are all deviations from the per- 
fect law, and consequently need an 
atonement. Yet that they are not 
properly sins, we apprehend may ap- 
pear from the words of St. Paul; ‘He 
that loveth another hath fulfilled the 
law; for loveis the fulfilling of the law.’ 
Now, mistakes, and whatever infirm- 
ities necessarily flow from the corrup- 
tible state of the body, are no way con- 
trary to love, nor therefore in the 
scripture sense sin. Not only sin 
properly so called, tliat is, a volunta- 
rv transgression of a known law. but 


* 


sin improperly so called, that is, an 
involuntary transgression “of a divine 
law, known or unknown, needs the 
atoning blood. I believe there is no 
such perfection in this life as excludes 
these involuntary transgressions;”— 
but “such transgressions,” I do not 
call sins.” ‘These souls dwell ina 
shattered body, and are so pressed 
down thereby, that they cannot al- 
ways exert themselves as they would, 
by thinking, speaking, and acting pre- 
cisely right. For want of better 
bodily organs, they must, at times, 
think, speak, or act wrong; not indeed 
through a defect of Jove, but through 
a defect of knowledge. And while 
this is the case, notwithstanding that 
defect, and its consequences, they ful- 
fil the law of love.” 

Th. I am not able to see why your 
statement is not  self-contradictory. 
You say, “they fulfil the law of love,” 
and yet speak of such “omissions, 
short comings, defects of various 
kinds, deviations from the perfect law, 
and even transgressions of it,” as 
‘need the atoning blood,” and without 
it, would expose to eternal damna- 
tion.” 

F’. w. It is the statement of a man 
wiser than you or J; and whatever 
you may think of it, I am resolved to 
believe it is entirely right, and perfect- 
ly consistent. And | know many, 
who, as my author says, “are saved 
in this world from all sin, from all un- 
righteousness; they are now Jn such a 
sense perfect as not to commit sin, and 
to be freed from all evil desires and 
evil tempers. At all times their souls 
are even and calm; their hearts are 
steadfast and immoveable. ‘Their 
peace, flowing as a river, passeth all 
understanding. They rejoice ever- 
more, pray without ceasing, and in 
every thing give thanks. Their souls 
are continually streaming up to God, 
in holy joy, prayer, and praise. This 
is a point of fact. And this is plain, 
sound, scriptural experience.” 

Th. Do you suppose that all chris. 
tians, all who are justified by faith. 


| have attained this perfection? 
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PF. w. Ne. I suppose that when a 
man attains it, he experiences, as my 
author says, another “change,immense- 
ly greater than that wrought when he 
was justified; when, after having been 
fully convinced of inbred sin, by a far 
deeper and clearer conviction, than 
that which he experienced before jus- 
tification, and after having experien- 
ced a gradual mortification of it, he 
experiences a total death to sin, and 
an entire renewal in the love and im- 
ege of Gad.” 

Th. It is now evident how widely 
your doctrine of perfection differs 
from mine. I believe that all chris- 
tians in this life, are both perfect and 
imperfect in the same sense that any 
are, namely, in having some holy and 
some unholy affections, it rapid succes- 
sion; and that the term perfect is, in 
the scriptures, applied to all christians, 
being synonymous with saints, or 
sanctified ones: But you believe that 
some who are in a justified state are 
perfect christians, or sanctified ones, 
and others are not. I believe that no 
christian lives a single day, and per- 
haps not a single hour, or a single 
minute, in the uninterrupted exercise 
of holy affection; but you believe, that 
those you call sanctified live for 
months and years without committing 
any sin, being, “at all times” in the 
uninterrupted exercise of perfect love. 
I believe that the moral law, which 
the angels keep, and under which Ad- 
am was placed in the garden, and 
which was communicated in the ten 
commands at Mount Sinai, is the on- 
ly standard of perfection, the only 
rule of right and wrong, and that eve- 
ry man is bound to keep it without in- 
terruption: But you believe that law 
is taken away, and that no man is 
now under obligation to keep it;— 
but that a new law, which requires 
less, is substituted in its room. I be- 
Jieve that no affections or actions are 
holy, but such as come up to the mor- 
al Jaw; and that all those affections 
and actions which fall short of the 
moral law are sins: But you believe 
fiat yeur perfect ones, who live with- 
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out committing any sin, are chargea, 
ble with very many “deviations” from 
your new and milder law, and many 
“transgressions” of it, which, “were it 
not for-the blood of atonement, would 
expose to eternal damnation,” but 
which, nevertheless, are not sins. In 
these points, and others connected 
with them, we differ totally. 

Love-s. | perceive these differences 
plainly enough; and though I am not 
prepared to give my assent to all 
brother Feel-well’s statements, I con- 
fess they are far less repugnant to my, 
feelings than brother Thoughtful’s, to 
which I can never assent, because they 
go to destroy all my hopes. 

S000 
For the Utica Christian Repository. 
REMARKS 
ON PROVERBS, XVI. 4. 


The Lord hath made all things for himself: yea, 
even the wicked for the day of evil. 


(Continued from p. 71, Vol. IV.) 
REMARKS. 


1. Our subject calls us to contem- 
plate God, as the benevolent and pow- 
erful Efficient in the great system of 
moral agency. It commits the uni- 
verse, with all possible changes of 
condition, circumstance, and being, 
altogether into the hands of his con- 
trouling sovereignty. How inexplica- 
ble soever this may seem, when view- 
ed in connexion with the responsibili- 
ties of dependent agents, yet, since 
we have the demonstration of its truth 
in facts that come under our observa- 
tion, and also, in our own conscious- 
ness, with both of which we see, both 
the dectrines and precepts of the 
scriptures, and the history of past 
providences, perfectly coincide: Why, 
through the blinding influence of our 
passions, should we resist conviction, 
and Jeave the light of day to stumbic 
and perish in the night of nature, amid 
the darkness of human reason? 

2. If God can make the existence 
of moral evil, whilst yet he hates it 
and will punish it, a part of his great 
plan of government, with a view to 
promote his own glory, then, those 
who are making themselves easy in 
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din, on the ground that all events, be- 

cause decreed, partake of the nature 

of fatalness, or that decree and fate 

are the same thing, will, eventually, 

be convinced of their folly, and feel 

to the quick, the guilt of their con- 

duct. ‘They may indeed say, when 

they shall stand before God, that the 

existence of sin was in accordance 

with his eternal purpose; but their 

consciences will never permit them to 

say, the light of eternity will so flash 

conviction on their minds, that they 

will not dare to say, that they ever 

thought sin was pleasing to his heart. 

They will then see that they themselves 

were pleased with sin, and pleased al- | 
so with any plausible pretext for con- 
tinuance in it. ‘They will learn, alas, 
when it is too late forever, that God 
can consistently both cause the exis- 
tence of sin, and punish it. With this 
solemn truth they are now made ac- 
quainted. God has declared it to 
them in his word; and the fact that 
sin exists under his wise, and univer- 
sal, and sovereign reign, is evidence, 
both that he saw best that it should 
exist, and that he sees best that it 
should continue to exist. Their con- 
sciousness of guilt, and their dread of 
divine wrath, should be to them deci- 
sive evidence that Ged will punish sin; 
and their common sense must lead 
them to see, that, to suppose sin to ex- 
ist contrary to his purpose, or to sup- 
pose that he never had any purpose 
about it, would equally implicate his 
wisdom and benevolence, and deny 
the sovereignty of his reign. 


ture of the atonement is such that all 
mankind may be benefitted by it, will 
not deny that it would be infinitely ea- 
sy for God, if it were his sovereign 
pleasure to do so, henceforward to 
put an end to the sin and suffering of 
the inhabitants of our workd. But the 
fact, that both sin and suffering have 
existed for nearly six thousand years, 
the glorious plan of recovery through 
Jesus Christ notwithstanding, is evi- 
dence that, to the Divine mind, it 
seemed best that beth should exist; 


3. These who believe that the na 


and the fact, that thousands of our 
race who are now alive, and shal! 
hereafter live, will be both eternal 
sinners and eternal sufferers, is ev- 
idence, that to the Divine mind it 
seems best that both sin and misery 
should exist eternally. The reason 
that this should seem best to God, it 
is not the province of creatures to in- 
quire after, any farther than that “he 
hath made all things for himself,” for 
his own glory, “even the wicked for 
the day of evil.” If any one feels 
disposed to inquire, why might not 
God have glorified himself by the 
salvation of the whole human family, 
as well as by the salvation of a part, 
and the destruction of a part? let any 
one who dare, give any other answer 
than, “Even so, Father, for so it hath 
seemed good in thy sight.” Is it then 
to be suppesed that an evil which is 
so dreadful in its own nature as sin 
and which is attended with such in- 
finitely important results, both as it re- 
gards Ged and man, should not have 
formed a part of the positive decree of 
the great Creator? Did the amazing 
consequences of the introduction of 
sin, the provision of a Saviour and the 
unutterable glory that will forev- 
er attend the constantly unfolding 
beauties of the scheme of Redemption, 
form a part of God’s positive decree 
And can we suppose that all this glory 
depended upon the taking plaee of an 
event, in which the Eternal All-suffi- 
cient exerted no direct agency? Let 
who can, believe this. It must ap- 
pear obvious to every reflecting mind, 
that if God determines upon, or de- 
crees any end, he must also determine 
upon or decree the means necessary to 
its accomplishment. 

The Scriptures universally teach, 
what our text most plainly asserts, 
that God “made all things for himself,” 
that is, for the purpose of exhibiting 
his high and holy attributes. Ifthen, 
in pursuance of this design, he has de- 
termined to display the glory of his 


justice, it is necessary that there 


should be creatures to behold this dis- 
play, and that a part, at least, of these 
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creatures should be sinners; and to 
give the highest possible display of his 
justice, HE saw it necessary that his 
dear Son should suffer and die, and 
that he should be offered to sin- 
ners as their Saviour, that in their re- 
jection of him the amazing malignan- 
cy of their hearts might be made man- 


ifest, and that the glory of his justice | 


in their final ruin might be rendered 
more conspicuous and_ illustrious. 
Now, can we suppose, that the infi- 
nitely interesting means necessary to 
this end, the introduction of sin, the 
birth, life, death, resurrection, ascen- 
siou, and glorification of Jesus Christ, 
and the offer of mercy to the guilty, 
formed no part of the eternal purpose 
or decree of the Almighty? Was Je- 
sus Christ set up from everlasting with 
a view to aspecifick object? And yet, 
was that object a sort of casualty in 
the Divine government: or in a lower 
sense, and in a different manner, a 
matter of decree, than the setting up 
of Jesus Christ? Are there with the 
infinite God different kinds of eternal 
decrees with respect to different parts 
of oneand the same great plan? Does 
he determine a part of the means ne- 
cessary to the grand end he has in 
view, by whatsome would term a pos- 
?tive decree; and another part, equal- 
ly necessary to the same end, by what 
they would term a permissive decree. 

Does the permissive decree render 
the object of it as infallibly certain as 
the positive decree? ‘Then where is the 
use of a positive decree atall? And 
where is the use of the distinction, as 
it regards the result, with reference to 
the agency and responsibility of crea- 
tures? But I press this point no further.* 

4. If God made all things for his 
own glory, then, by all that sinners 
do he is accomplishing his eternal 
purposes. 





* I use the words, positive, and direct, in connex- 
jon with the terms, decree, and agency, not because 
I suppose there is or can be, with God, anything like 
a permissive or negative decree, or indirect agency, 
but merely, in accommodation to the manner in 
which these words are used, by those who have differ- 
ent views on thissubject. A decree is God’s act; 
and how God can act indirectly, or negatively, or 
permissively,is a matter which I acknowledge lies 
altbgether beyond my powers of comprehension, 
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Remarks on Proverbs, 10, 4. 


That men are accountable beings, 
and that all their actions have some 
kind of relation to God and his goy- 
ernment, will not be denied. There 
must then come a period, in some 
stage of their existence, when God 
shall turn their actions to good account 
for his own glory, and the good of his 
moral kingdom. When that period 
shall come, if never before, God will 
let sinners know, that all their sinful 
conduct shall but serve to exhibit, in a 
more interesting and illustrious man- 
ner, than would otherwise have been 
the case, the glory and wisdom of his 
character and government. No one 
will be ready to suppose, that the con- 
duct of wicked men will never come 
inte account, in any way, before God. 
Such a supposition would not only be 
a denial of the divine government, but 
would also represent God as taking 
no interest in the workmanship of his 
hand, and as being indifferent to the 
moral character of his creatures. 

If, then, God will ever use the wick- 
ed as the instruments of his glory, it 
can only be, to bring about and ac- 
complish the eternal purposes of his 
wisdom and benevolence. But God 
will have no new purposes, in some 
future period of duration, to accom- 


plish through the instrumentality of 


wicked men, that he has not now. 
He sees them act new, and controls 
them now. He can interpose, at any 
time, to hinder their acting. He is 
under no necessity of standing by, 
and looking on, whilst they act, with- 
out being able to alter their course, 
or to stop their acting altogether. 
That he can thus interpose, in perfect 
consistency with their liberty and ac- 
countability, and that he z7/l control 
all their actions, both good and bad, 
so as to promote his own glory, is, in 
some general, but perhaps by many, 
in an undefinable sense, granted by 
all who believe that God acts as the 
moral governor of the world. The 
life of his creatures is in his hand. 
He can take it away whenever he 
pleases. It is his province to kill and 


to make alive. He is not bound, by 

















































5; wre SS eae ae we TT Oe lle 


Py MmVvVt ew? (Pe 


(3s om (© & oP ¢ 


we es CF es 


e 8 MO Mw 


= (D> 


ey Ee 


any necessity which he cannot con- 
trol, to let wicked men goon. Ifitbe 
supposed inconsistent in him to anter- 
pose, and So to control the cenduct of 
his creatures in ¢ime, that all their ac- 
tions, both good and bad, shall be in- 
strumental in promoting his eternal 
purposes; he can nevertheless put an 
end, when he pleases, to their present 
mode of being, and dispose of them 
for eternity according to his pleasure. 
This none will deny. But if he will 
be able, at any future stage of their ex- 
istence, to exert an absolute control 
over them, without impeaching the 
moral rectitude of his own eharacter, 
or infringing upon their liberty, it is 
difficult to perceive why he may not 
do it now, and why he might not 
eternally have determined to do it. 

It must appear obvious to every re- 
flecting mind, that, from the very na- 
ture of his being, God can have no de- 
signs now that he did not always have. 
To suppose succession of thought, de- 
sign, or action possible to him, is to 
suppose him fallible, and liable to dis- 
appointment. Job says of God “He 
is of one mind: and who can turn him? 
What his soul desireth that he doeths 
for He performeth the thing that is ap- 
pointed for me, and many such things 
are with him.”? That the designs of 
God must run parallel with the end- 
less duration of being, and reach eve- 
ry action, purpose and feeling, of eve- 
ry finite intelligence in the universe, 
is evident, not only from the fact, that 
there is no succession of thought, or 
design with him, and also from its be- 
ing impossible for us tu conceive, how 
he can obtain an end, to the accom- 
plishment of which means are neces- 
sary, without exercising such a con- 
trol over the means as is necessary to 
secure the end. God has made all 
creatures for himself. His glory is 
the end, and creatures are the means. 
Hence, there never can arrive a time, 
in the future periods of duration, when 
God will have a new thought, will 
form a new design, or put forth a new 
effort. All things past, present, and 
‘o come, are, have been, and will be, 


Carrect Knowledge of the Human Mind, &c. iu 


like unity to his infinite and unchan- 
ging mind; and all the events that will 
ever take place, through the revolving 
periods of time or eternity, are the re- 
sult of one uncompounded, unsuspen- 
ded, eternal act of his efficient will. 
The whole system of moral agency, 
the various orders of intelligent beings, 
their different degrees ef capacity, 
their heavenly, or earthly dwelling 
place, their probationary career, the 
end of their being, or their final desti- 
ny, and all the means of every possi- 
ble kind by which that destiny shall 
be accomplished, must have been per- 
fectly before him, and must have had 
their future existence and operations 
determined on by him, before he spoke 
an angel into being, or before it was 
said in the wonderful council of the 
Trinity, “Let us make man.” This 
is a view of God supported, both by 
the Bible, and the common sense of 
every reflecting mind. In this view 
of God the angels rejoice, and the 
pilgrim of immortal expectation, wea- 
ried under the burden of earthly trials, 
rests upon it as his eternal rock. 
RK. J: 
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CORRECT KNOWLEDGE OF THE HUMAN 
MIND IMPORTANT FOR THE GOSPEL 
MINISTER. 


The human mind, in its various op- 
erations and modifications of thought, 
feeling, and exertion, in relation to 
moral objects, elevates man above ev- 
ery tribe of animals on earth, and 
ranks him a little below the angels. 
To know this nobler part of man and 
understand his own mental nature, 
was much inculcated by the wisest 
among ancient philosophers. It is in- 
culcated, also, by much higher author- 
ity. The christian scriptures abound 
in exhortations of the same import. 
But to no class of men is this sort of 
information so peculiarly useful and 
important as to those who are placed 
as spiritual guides, whose office is to 
watch for souls “as they who must 
give account to God.” 
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8U Correct Knowledge of the Human Mind, 


1, The minister of the gospel, whose 
great business is to arrest the progress 
of vice and error among his people, 
and make them wise and spiritual, has 
constant and immediate concern with 
their minds. All the effects he hopes 
to produce, all the efforts he makes to 
bring them to the saving knowledge of 
Christ, directly respect their mental 
nature and moral state. Indeed, but 
for the single expectation of mind, 
thus acting upon mind, in his ministra- 
tion of the gospel for the benefit of his 
people, his every motive would be ta- 
ken away. If then his object, his ef- 
forts, and his hopes as a minister, have 
this immediate relation, eertainly he 
ought to understand the science of 
mind and the laws of thought. 

2. The rich and sacred treasure of 
divine Revelation, which it is the 
main business of the preacher to pre- 


sent, explain, and apply to his hearers, 


is addressed to the minds of men, the 
understanding, heart, and conscience. 
The law and the gospel, every truth 
and doctrine, every precept and prom- 
ise,and every exhortation and motive, 
recorded in the Bible, it is readily 
seen, have direct reference to men as 
moral and spiritual beings. The in- 
ference, then, is obvious, that the gos- 
pel teacher ought to be well acquain- 
ted with the human mind and its op- 
erations, that he may thus, in a more 
skilful and successful manner, bring 
these divine materials to bear upon 
the grand object of his work to awa- 
ken the careless, to enlighten the ig- 
norant, to convince the erroneous, and 
to reclaim the ungedly. Without 
some just and correct knowledge of the 
philosophy of the mind, it is indeed 
not only adifficult, but a doubtful task, 
for the preacher to undertake to de- 
scribe personal religion, mark its fea- 
tures, and distinguish it from all false 
semblances; or, luminously to mark 
the difference between truth and error, 
faith and unbelief, legal repentance 
and evangelical, the form of godliness 
and the power of it; and faithfully to 
apply the threatenings and promises of 
the gospel to his hearers 


3. Toknow the human mind,is impo; 
tant, in order to form proper concep- 
tions of spiritual being in general, to 
which all men hold relation as parts 
of the intelligent universe. The min- 
ister has a mental nature; so has each 
of his hearers; and the very nature of 
his office reminds him that both he 
and they are soon to take leave of 
earth, and be forever conversant with 
spiritual beings. Now it cannot be 
deemed useless to ascertain, so far as 
the nature of the case and our limited 
capacities admit, what is the nature, 
what the essential properties, and what 
the laws of operation, which per- 
tain to spiritual beings in general, 
wherever they are or of whatever 
rank. By natural philosophy, we 
discover what are the nature, the at- 
tributes, and the laws of all material 
substances in the whole range of crea- 
tion. All this is done, however, 
through a short process of analogical! 
reasoning by just getting thorougli 
acquaintance with some few portions 
of matter which He near us. In like 
manner, let the christian minister get 
a deep and thorough knowledge of his 
own mind, its faculties, susceptibilities, 
and operations, let him distinctly no- 
tice the order in which the successive 
or combined exercises of thought, feel- 
ing, and exertion, arise in the empire 
of his own mind, and let him correctly 
understand, as he does in respect to 
material bodies, the Jaws, springs, and 
regulations of the whole moral ma- 
chinery within him which moves, 
when he acts for the attainment of ob- 
jects, and he will not fail to possess 
some satisfactory information of the 
general nature of spirit, whether that 
spirit be of an higher or lower order, 
or be connected with a human body 
or not, or exist in heaven, earth, or 
hell. Nor is it irrational or presump- 
tuous to believe,that the more fully and 
accurately he understands the essen- 
tial character of his own mind, other 
things being equal, the more easily 
and readily will he form just and ad- 
equate conceptions of the Eternal 
Mind, “the Father of the spirits of al! 


aoe 


“es 6 


eee Fe OD ee we, OD 


To 8 


oO 


On Imputatien. Si 


flesh,” and of his glorious perfections {| physical wo;id. 


and ways. 
4. Information of this kind is es- 
pecially important for the gospel min- 
ister, at this day of risingimprovement 
inour country. I say, rising improve- 
ment, in some form or other, whether 
in relation to the discovery of truth or 
new forms of error. The man who is 
set for the defence of the faith once 
delivered to the saints, ought to be 
aware, that, in every age, the most 
able‘and successful opposers of chris- 
tianity are wont to level their attack at 
the foundation, to assail first princi- 
ples, and affect to have discovered, in 
relation to mind, some new principle, 
some new law of thought, of belief, or 
of action; and on the ground of such 
new discovery, as a universal truth, to 
attempt to sweep away all the prami- 
nent peculiarities of revelation, as vul- 
gar and obsolete notions, generated in 
those dark ages that. have gone by. 
This has been the course not only of | 
one but of the whole tribe of literary |) 
infidels from time to time, whether in ) 
England,France,or Germany. Since | 
this is the fact, it is much to be regret- | 
ted that the human mind has not been 
more thoroughly explored by christian 
philosophers, and better understood by | 
preachers in general. Still more is it | 
to be lamented, that some of the most 
deepsighted among them, and who 
have indeed opened a field of light in- 
to the human mind, have not so fully 
discovered, defined, and guarded some 
first principles‘of thought as to secure | 
them from the successful efforts of infi- 
del invasion. In that celebrated trea- | 
tise on the human understanding, de 
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Signed to disclose the first principles of 
all knowledge, the deep-thinking au- 
thor, Mr. Locke, as is well known by 
men of science, misdefined the simple 
notion of thought or perception, sta- 
ting, that “the mind perceived nothing 
except its own ideas.” Bishop Berk- 
ley, a man of acute mind, seized the 
definition as an established first prin- 
ciple, and on the simple ground of it, 
made out a demonstration not yet re- 
futed, which banished the reality of a 
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LTume, the ingenious 
and celebrated infidel, availed himself 
of the same ground as a radical prin- 
ciple, and proved, in the same demon- 
Strative manner, that there is indeed 
no more evidence of the existence of 
mind than of matter, and thatthe same 
principle of Locke and demonstration 
of Berkiey, which banishes the reality 
of the natural world, banishes that of 
the spiritual world also. ‘Thus, it ap- 
pears, that a single inaccuracy, in res- 
pect to the definition of an idea, fol- 
lowed up by the demonstrative reason- 
ing of the Quaker and the Infidel, 
makes wide and awful desolation of 
realities, and, indeed, seems to leave 
absolutely nothing, except the strange, 
and never to be accounted for, phe- 
nomena, of little bundles of ideal per- 
ceptions scaitered here and there,with- 
out any objects to be perceived or any 
agents to perceive them. Now this 
simple error of the great Mr. Locke, 
whence flowed these monstrous and 
desolating conctusions, has long since 
been exposed; but this never could 
have been done, without a careful 
and thorough investigation of mental 
nature. 

Since the sagacious enemics of chris- 
tianity are accustomed to direct their 
attack upon the empire of the mind, it 
surely becomes the christian minister, 
too, thoroughly to explore this same 
region, though it cost him much time 
and labor; to dig deep and lay a sure 
foundation; “to prove all things and 
hold fast that which is good.” 

h. 
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ON IMPUTATION. 


{ have just been reading the inves- 
tigation of Philobiblos, (No. 10, Vol. 
IV.) concerning the scriptural use of 
the word -Imputation. I commend 
his diligence in searching the scrip- 
tures on this subject, since in them we 
have the mind of Christ. The things 
which he disapproves as Antinomian 
errors, I also disapprove. I 1m far 
from the belief, that sinners have an 
excuse for their disobedience to God, 


| 








ws On Linp ulation, 


arising from an inability to obey, which 
they derived by imputation from Ad- 
am: or that believers are acceptable to 
God, without any personal conformity 
of heart and life to the moral law. 

I will not say that Philobiblos has 
advanced any sentiment which if well 
understood, is fundamentally wrong; 
and yet I fear his remarks will be 
made use of to obscure the glory of the 
mediatorial righteousness. He ac- 
knowledges that sin was so imputed to 
Christ, that he was treated in some 
respects as though he were a sinner. 
Less than this cannot be meant when 
it is said by the apostles, “Tor he hath 
made him to be sin for us who knew 
nosin.” This certainly implies, that 
in some respects Christ was treated 
as though he had beena sinner. ‘The 
question then arises, whose sin was 
imputed to him? Such a question is 
thought by this writer to be unmean- 
ing. If imputation be considered as 
the act of the crucifiers, then it was 
his own (supposed) sin which they 
charged upon him; but if it be consid- 
ered as the act of the Supreme Ruler, 
who perfectly knew the innocence of 
the Redeemer, he was not in any res- 
pect treated as a sinner, because he 
was thought tobe one. As a subject 
of divine government it was that he 
was cut off, but not for himself. For 
who. then was he cut off? The 
prophet Isaiah is explicit in answering 
this question, chap. 53. 6; “All we 
Jike sheep have gone astray; we have 
turned every one to his own way, and 
the Lord hath laid on him the iniquity 
of us all;”’ i. e. of the children of men. 
It was not on account of sin, consider- 
ed in the abstract, without any refer- 
ence to sinners; nor was it on account 
of the sin which had been actually 
committed by fallen angels, that Christ 
was treated like a sinner; but it was 
on account of the sin of men. I do 
not say that the Son of God was con- 
sidered as being guilty of our sin any 
more than of the sin of devils: but it 
was on account of our sin, and not 





The writer, whese remarks I aw 
now considering, concedes that right. 
eousness does not belong to the believ. 
er, because he has not yielded entire 
obedience tothe law of God: and yet 
he says, he is treated as if he were 
righteous. Since righteousness does 
not belong to him, and he is still treat- 
ed as if he were righteous, it is an im- 
portant question, on whose account is 
he treated so? ‘Righteousness, says 
this writer, “is imputed to him; not 
the righteousness of Christ, nor the 
righteousness ef any other being, but 
simply, righteousness: he is treated as 
if he were righteous.” But I again 
demand, on whose account is he treat- 
ed as if he were righteous, seeing it is 
conceded that he is destitute of person- 
al righteousness? If righteousness 
were imputed under the government of 
God, asa mere act of sovereignty, with- 
out any respect to an atonement, then 
my question would be unreasonable. 
But in such a sense God never imputes 
righteousness to a sinner. God im- 
putes righteousness without works; or, 
in other words, he imputes righteous- 
ness where there is no personal right- 
eousness, answerable to the demands 
of the law. And yet it is through 
righteousness that grace reigns;—right- 
eousness not our own, but that of our 
Redeemer. 

So far as it is the object of this wri- 
ter, to establish the point that neither 
sin nor holiness can be so transferred 
as to make an innocenf person guilty, 
or a guilty person innocent, I wish 
him success. But I think his commu- 
nication will have some tendency to 
confound that important distinction 
which the scriptures make between 
the righteousness of the law, and the 
righteousness of faith. I know he says, 
“It is through the atonirg blood of 
Christ, and through that alone, that 
believers obtain the forgiveness of sins, 
or have their sins not imputed to them, 
or have righteousness imputed to them, 
which are all the same thing.” But 
in another part of his communication 


theirs, that he consented to be treated || he has this remark: “If Christ’s right- 


as a sinner. 


 eousness were ta be received by faith, 
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as some think, it would seem that the 
faith of Abraham, and the faith of be- 
lievers, which is imputed to them for 
righteousness, ought to be faith in 
Christ, rather than faith in God, as 
represented i in this chapter.” (Rom. 
iv.) This last remark, in connexion 
with the whole piece, will be apt to 
make this impression; that this Lover of 
the Bible,as his signature imports, has, 
on the most careful investigation, found 
that the Bible says nothing about any 
righteousness in whici icteres are 


justified except their own: that this 


may be perfect or imperfect; but that 
in both cases it isthe ground of justifi- 
cation: for surely if there be any other 
righteousness lisides our own, by 
which we may be justified, it is un- 
doubtedly the righteousness of Him 
who died for our sins. [ know that it 
is not said concerning Abraham, that 
he believed in Christ, but that_he be- 
lieved in the Lord; Gen. 15. 6: yet the 
New Testament writers repeatedly 
quote the passage as a text from the 
Old Testament, which supports the 
doctrine of justification by faith in | 
Christ, in distinction from: that which | 
is by the deeds of the law. In this 
way they also apply the passage in 
Habakkuk where it is said, “The just 
shall live by his faith.” Had it not 
been for the aid of apostolic commen- 
tators, we should perhaps never have 
discovered in either of these passages 
the doctrine of justification by faith in 
the Redeemer. Christ was preached 
in the Old Testament; and also justifi- 
cation by faith in him; and by the help 
of the New Testament writers, these || 
precious truths are made plain to us. 
Every exercise of that faith which | 
worketh by love, whether Christ be 
the direct object of it or not, is pleasing | 
to God; sois repentance and every oth- 
er holy affection: but the procuring 
cause, both of the existence of these 
holy affections, and of their acceptance 
with God, is the Mediatorial righteous- 
ness. It is Christ who is exalted, both 
as a Prince and a Saviour, to give 
repentance and forgiveness of sins. 
When Philobiblos objects to the 
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common phrase of receiving the right- 
eousness of Christ by faith, I think 
he must attach a different meaning to 
|it from what the words naturally i ini- 
port. Does he object to the use of the 
word receive, in application to this sub- 
ject; or.does he object to our making 
dependence of any kind on the right- 
eousness of Christ? I think the objec- 
tion cannot lie against the phrase, re- 
ceiving by faith. Receiving by faith, 
is the same as believing, trusting, re- 
lying upon. ‘But as many as receiv- 


ed him, to them gave he power to be- 





come the sons of God, even te them 
that believe on his name.” Receiving 
Christ, and believing on his name, 
seems in this passage to describe the 
same exercise of heart. I see no im- 
propriety in blending them both to- 


| gether by saying, They received him 





by faith. Coming to Christ, is used to 
express the same thing as believing on 
him: and yet I see no impropriety in 
the expression, coming to Christ by 


faith. 
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If this writer has no objection against 
| the phrase, receiving by faith, I pre- 
sume he would acknowledge that eve- 
ry sinner ought to receive Christ by 
faith. His ‘objection then must tie 
against the righteousness of Christ con- 
sidered as the object of our faith. If 
then this can be shown to be the pro- 
per object of our faith, the objection 
wil be removed. And if this be not 
the proper object of our faith, trust, 


_and dependence, | know not what it is. 


The scriptures reveal two kinds of 
righteousness; the one of which is, the 
dependence of sinless, and the other, of 
sinful creatures; the one is the right- 
eousness of the jaw, or their own 
righteousness; and the other the right- 
eousness of God without the law; 
which last is, I think, with the strictest 
propriety denominated the righteous- 
ness of Christ. The righteousness 
of God, which is contrasted with the 
deeds of the law in the 3d chapter of 
Romans, is said to be by faith in Jesus 
Christ: and in the 10th chapter, when 
the contrast is made between our own 
righteousness and the righteousness of 
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God, we are immediately informed | 
that Christ is the end of the law for’ 
righteousness to every one that be- 
lieveth. By this, we learn that the 
righteousness of God, to which we 
are required to submit as the only 
ground of salvation, is that everlasting 
righteousness which was brought in by 
by his death. When grace is said to 
reign through righteousness unto eter- 
nal life by Jesus Christ our Lord, does 
it not manifestly intend the righteous- 
ness of Jesus Christ our Lord? [think 
the passage viewed in its connexion, will 
lead us to this conclusion. In he 
same chapter we are taught, that jus- 
tification unto life is by the righteous- | 
ness of One. And concerning this | 
“One,” by whose righteousness men | 
are justified, there can be but one | 
opinion. If I must be justified by | 
the righteousness of the one only ae 
this righteousness by faith? or, in oth- | 
er words, to rely upon it as the ground 
of my justification before God? Did 
not Paul rely upon the righteousness 
of Christ, when he declared his de- 
termination to be found in Him, not 
having his own righteousness which 
was of the law, but that which was 
through the faith of Christ; the right- 
eousness which was of God by faith? 
Two kinds of righteoysness were in 
his view; the one he calls his own, 
and the other God’s; the first was by 
keeping the law, the other was by 
it the righteousness of God, which the 
apostle was determined to depend up- 
on,sin distinction from his own, was 
not the righteousness which was 
wrought out by Christ, why did he 
become interested in it by means of 
faith in Christ? 

Where, I now ask, is there any se- 
rious objection against saying, that we 
receive the righteousness of Christ 
by faith? Will it be said, that it sup- 
poses a falsehood, namely, that we 
view ourselves to have done and suf- 
fered what was done and suffered by 


the advent of Christ, and especially 
deemer, is it not my duty to receive | 
faith, namely, by faith in Christ. But 
another? If this be the avowed mean- 





Qn Imputation. 


ing of the plivase, as used by some, ] 
do not see it to be the necessary, or 
even the natural meaning of it. The 
receiving of Christ’s righteousness by 
faith, is depending upen it as his right- 
eousness, and not our own personal 
righteousness: yet, though not our own, 
we have a right, yea it is our bounden 
duty, to take the benefit of it and ap- 
ply it to our use in point of justifica- 
tion, as much as though it were our 
own. We know it makes the justifi- 
cation which it procures for us, entirely 
ofa different kind from what it would be 
if the righteousness were actually our 
own. If I say this righteousness is 
imputed to us, | do got intend by it, 
that the asians: halaees is deceiv- 
ed, and that he thinks we have re- 
deemed ourselves: but I mean simply 
this; that we are treated in some re- 
spects as if we were righteous, (that 
is, we are freed from punishment and 
enjoy the divine favour,) on account 
of the righteousness of God, or right- 
eousness of Christ, which we have re- 
ceived by faith,—which we have 
trusted in, as that righteousness thro’ 
which grace reigns unto eternal life. 
Philobiblos acknowledges that right- 
eousness is imputed to them who have 
no righteousness, and that this is 
through the atoning blood of Christ; 
and this is all which sober writers and 
speakers mean by the imputation of 
the righteousness of Christ. The 
reason why the imputation of right- 
eousness is connected with faith, rath- 
er than repentance, brotherly love, 
&c. is undoubtedly owing to this cir- 
cumstance; that it Is the province of 
faith, in distinction from the other gra- 
ces of the Spirit, to receive the atone- 
ment, and build upon this foundation 
which God hath laid in Zion. Faith, 
though a holy exercise, is not imputed 
for righteousness on account of its own 
intrinsic worth, but because it implies 
a cordial approbation and acceptance 
of the righteousness of God, and our 
Saviour Jesus Christ. 

In the beginning of this communi- 
cation I expressed a fear, lest the re- 


marks of Philobiblos should be made 
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use of to obscure the glory of the me- 
diatorial righteousnes. My reasons 
for such a fear, can be collected from 
what I have already written. I would 
here add a caution to those theologi- 
ans, who are employed in detecting 
mistakes in the old divines on the sub- 
ject of Christ’s righteousness and the | 
believer’s justification. Do not de- jj 
preciate the excellences of those di- | 
vines. Lam willing that their mis- 
takes should be detected; but let us 
admire them for this thing; that in 
their writings they gave to Christ a 
very prominent place. In this they cer- 
tainly resembled the apostles and oth- 
er New Testament writers. How ev- | 
idently did Paul make Christ the Al- | 
pha and Omega of his religion. Christ | 
was his Lord and his Gods; his Sav- 
jour and Redeemer; his Prophet, his |! 
Priest, and his King; his Mediator, 
Surety, and Intercessor; his Wisdom, 
Righteousness, Sanctification, and Re- | 
demption; his Lite and Hope; the | 
One in whom he trusted; on whom, 
and to whem he lived; and for the 
sake of the enjoyment of whom he 
desired to die and go toheaven. He 
preached not himself, but Christ Je- 
sus the Lord, and himself a servant 
for Jesus’ sake. . Among those to 
whom he preached, and to whom he 
wrote epistles, he determined to know || 
nothing save Jesus Christ and him 
crucified. | 
If modern divines perceive that 
unscriptural deductions have been 
drawn from some of the figurative 
representations which the scriptures 
give of the mediatorial character and 
work, let them, after having detected 
the perversions of scripture, not fear 
to make a tree use of these represen- 
tations, since they are just such as | 
were chosen by the Redeemer him- | 
self, to make us acquainted with his | 
unsearchable riches. Let us not be) 
afraid that we shall displease the Fa- | 
ther by bestowing too much honor on 
the Son. Let not that which we deem 
orthodoxy, be justly chargeable with | 
a neglect of Christ; with leaving }; 
Him, who is the chiefest among ten 





thousands and altogether lovely, in the 
back ground of its public sermons 
and theological works. The charge 
has been made; | do not say it is true. 
I hope, however, that we shall take 
occasion from the insinuation to exa- 
nine our sermons, Our writings, our 
prayers, and our conversation in our 
interviews together; to see whether 
the end of our conversation, prayers, 
and other performances, is Jxsus 
Curkist, who is tae same yesterday, 
to-duy, and forever. 
PHILOCHRISTOS. 

P. 8. There is an essay under 
the signature of P. D. J. in the two 
last numbers of Vol. IV, on which I 
could wish to see some remarks from 
the pen of one who has more leisure 
than the writer of the above article; 
and one who believes that “forgive- 
ness of sins 7s not the only favor con- 
ferred on the ground of the atone- 
ment.” 


aIGIe 

SCRIPTURE [LLUSTRATION, 

Rom. 7. 24. ‘*O wretehed man that I 
am, who shall deliver me from the body of 
this death?” 

The image in this text seems to be 
that of a living man, walking about with 
arotten, nauseous earcase tied fast to 
him, which oppresses him, and he can- 
not, with all his efforts, cast it off; butit 
is heavy upon him wherever he goes; 
which constrains him to cry out,‘*O! who 
shall deliver me from this dead body?” 
This is the character of the soul sick of sin. 


From the Recorder and Telegraph, 
ON DIVISIONS IN THE CHURCH. 


Messrs. Editors—If your correspondents would 
uniformly annex some signature to their communi- 
cations. they would gratify their readers—at least 
that portion of them that may be disposed to follow 
up their suggestions, either as auxiliaries or op 
nents. I offer the remark, because of the difficult 
that occurs at this moment, in designating some —_ 
uabic observations in your paper of the 30th ult. un- 
der the heading “On Divisions im the Church.” 

1 hope the same writer, whether he have a name 
or not, will pursue the subject which he has so ad- 
vantageously mtroduced, end further stir up the 
“pure minds” of his Christian brethren, {by way of 
remembrance,” on the duty of brotherly love and 
fellowship. , , 

A grand impediment to the increase of vital god- 
liness in believers, and of the triumphs of grace over 
unbelievers, lies in th hallowed alienations of 
Christians;—not so muth in the real alienation ef 
their fcciings either, as in their apparent distrust of 
each other, and zealous rivalry. There is a vital 
union among all hearts that have been converted 
into “temples of the Holy Ghost:” there is a tellow 
feeling among true Christians of every denomina- 
tion, which, on some occasrons, expresses itself clear~ 
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Yy and forcibly—as in regard to the success of For- 
eign Missions, the circulation of the Scriptures, and 
the general revival of religion. But then there are 
other occasions, on which the distinctive badge of 
discipleship to Christ is put off, and the badge of 
discipleship to Paul, or Apollos, or some name infe- 
rior to these, is puton. Duty to Christ and the souls 
tor which he bled, is merged in the duties supposed 
to be owing to sect: the question, How many im- 
inortals may we be instrumental in saving from 
eternal death, is superseded by the question, How 
many names may we enrol as conyerts to the peculi- 
arities of our denomination? 

For one, I find it difficult to seleet terms of rep- 
robation sufficiently severe to express my feelings 
toward such conduct, without resorting to a vocabu- 
lary that ought not to be used by Christians. A tre- 
mendous account will many have to render at the 
judgment seat of Christ, for that contempt of his 

reat salvation which is expressed by their cagerness 
for the increase of parties in the church. ‘They 
quench the Holy Spirit; they stir up strife; they 
enkindle animosities; they encourage perverse dis- 
putings; they turn away the minds of multitudes 
under serious impressions, from the all-important 

uestion, to matters of trifling concern; they inspire 
the profane with courage to blaspheme, and to pro- 
nounce the whole work of God a delusion; and per- 
haps all this is done secretly, or with pudléc profes- 
sions that little correspond with their more private 
labors! Is this the simplicity and godly sincerity 
which marked the conduct of the great Apostle of 
the Gentiles? Is it fighting the good fight of faith, 
to rush into places where the convincing and con- 
verting influences of the Spirit are enjoyed, and 
lift up the standard of a party, crying aloud, “Who 
ison my side?” Many a revival of religion has !een 
sahtenle terminated by such partizan zeal; and ma- 
ny immortals have been prevented from prosecuting 
the inquiry, **What must I do?” by such unfaithful 
exhibitions of the Christian character. 

Wor is it to be doubted, that many prayers for the 
outpouring of the Spirit, are “hinder: ys by the well- 
grounded apprehension that in the event of any 
considerable excitement, a wide door will be opened 
for the entrance of busybedies and scismatics. **Re- 
vivals” . have been seriously depreeated by many 
warm friends of religion, purely because wolves 
in sheep’s clothing have availed themselves of the 


opportunity to enter in and devour the lambs of the 


ock. It has even been made a question by many, 
whether the Christian peace ona order of society 
are promoted by seasons of special religious excite- 
ment. It is a question on which I have no doubt 
myself, notwithstanding many evils that incidentally 
arise; but the fact that many very devoted Chris- 
tians entertain such doubts, shows that they cannot 
earnestly pray for revivals; and the only reason why 
they cannot pray for them is, that they prove so of- 
ten the occasion of a powerful party influence, by 
which the real interests of piety are endangered. 

It is by revivals, commenced and sustained by the 
Holy Spirit, that our churches are to be established 
and enlargede ‘The Divine influence is not to be 
expected but in answer to prayer. And if prayers 
that should be offered, are prevented by a reasonable 
apprehension that “offences will come; is there 
not a woe resting on him who threatens the offence? 

The permanent divisions that are effected in 
towns and parishes, by such offenders against Scrip- 
ture authority, are to be deplored. ‘They produce 
weakness and discontent under the increased burden 
of supporting the gospel; and finally issue in the 
loss of all regular ministerial labor, and direct reli- 
gious influence. I could mention towns in this 
Commonwealth, that were united, prosperous, and 
happy, till sectarian influence first divided and 
weakened them; and afterwards the original Socie- 
ty and the separated Societies fell together in one 
promiscuous mass of desolation. And to this result 
there is a uniform tendency, in all those rivalries that 
arise among brethren who proftss to hold the head, 
while they yield themsclygs to the spirit of party. 

As to the question often and free communion 
between Christians of all denominations, I conceive 
it must be settled just as soon as party spirit suc- 
cumbs to the pure spirit of the gospel—nor till then. 
Whenever men Jove as brethren, they will act as 
brethren; they will no_more supplant every one his 
brother, nor will they Tift themselves up, nor cause 


their voiee to be heard in the street, against those 
whose opinions on unessential points may differ fro 
their own. PHLILO-ANON. 
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DONATIONS 


TO TUE WESTERN EDUCATION SOCIETY, 
In January, 1826, 


Oneida County: Paris Hill, Chs. Smith,prov. 

&5; Patrick Campbell, do. 2; Martin 

Neel, do. 1; Philander Simmons, mdz. 1; 

Justus Munson, prov. 1; Ezekiel Pierce, 

do. 1,05; Jonathan Head, do. 2,61; Israel 

Scofieldjmdz. 1,50; Mrs. M. Scofiel! prov. 

66e.; Adam Simmons, do. 2,33; Fobes 

Head, do. 1,13; Selick Scofield, do. 50c.; 

Mrs. M. O. Munson, do. 75¢.; Nathaniel 

Pierce, do, 64¢.; Stephen Hitchcock, do, 

75¢.; Nathaniel Tompkins, do. 50c.; Mrs. 

M. Briggs, do. 38¢.; Val Pieres, do. 38¢.; 

James Pierce, do. 50¢c.; Mrs. S. Crane, do, 

70¢c.; James Barnes, do. 25¢.; Martin Por- 

ter, do. 3,09; Lra Porter, do. 45¢.; Daniel 

Handy, do. 37¢.; Philip I. Simmons, mdz. 

1,25; Mrs. Miranda Summons, prov. 5le.; 

Mrs. Mary Kilborne, do. 1,25¢.; Edward 

Elliot, do. 1,67; Geo. Walker, do. 71e.; 

Abram Bartictt, do. 50¢e.; Sam’‘l H. Ad- 

dington, mdz. 12 1-2¢.; a friend, prov. 

90c.; Rev. John Waters, do. 3,36; Timo- 

thy Hopkins, do. 1,24; ‘Tillinghast Sim- 

mons, services as agent, 1,50; Henry Me- 

Niel, do. 3,83; 43 % 
Verona, Samuel Avery, prov. 2; Persons 

whose names are not given, proy. 2,14; 

Cynthia Bishop, cash, 50c. 4 64 
Norwich Society, Benjamin Wood, prov. and 

mdz. 3,18; Robert Dixon, prov. 4,50; An- 

na Dixon, do. 72¢.; John Campbell, do. 

66¢e.; Alfred Warriner, do. 1; Walter 

Warriner, do. 1; Robert Henry, do. 69c.;-. 

a friend, do. 72c.; dea. Simeon Coe, prov, 

and services, 7,02; 19 
Holland Patent, Mrs. Hamlin, prov. 3,33; 8 
Utica, Rev. S.C. Aikin, cash, 1, mdz. 2; a 

friend to the Society, 1,88; . 4 &3 
Clinton, Religious Char. Soc. i4 Clinton vil- 

lage—clothing by Mrs. Othniel Williams, 22 63 
Westmoreland, Rev. A. Crane, mdz. 2 00 
Chenango Co.:—Sherburne East Society, Fe- 

inale Benev. Soe. to complete the sum for 

constituting their Pastor a Director for 

* lite, mdz. 30 25 

Oswego Cu.: Presbytery of Oswego, Sacra- 

mental coll. in Volney, cash, 4 16 





$134 64 
JNO. BRADISH, Treas'r. 


Utica Missionary Depository. 


Received for the A. B. C. F. M. from Ist Dee. 1825, 


to Feb. 20th, 1826, 


Utica, Mon. con. 495 
Clinton, Av. of the sale of “Barley Wood,” 
by Miss N. Royce, 10 00 
From Niagara Presbytery, by Rev. M.Smith, 19 08 
Paris, Union Soc. mon. con. by Rev. P. V. 
Bogue, 4 10 
Trenton, Mr. N. Gurney, av. of a miss. field, 8 03 
Utica, Mon. con. 16 20 
Augusta, From the fem. for. miss, so. by Mrs. 
Melissa Morse, Tr. 19 31 
Northumberland, Mon. con. by Mr. Jonas 
Olmsted, 2 00 
Norway, Mon. con. 13; fem. miss, so. 4,68; by 
Mr. Amos Bronson, 17 63 


Paris, Clinton Soc. a donation by a female 
friend 50; 30 of which, to educate a hea. 
youth and 20 for the support of the fem. 
sch. in India; Miss Mary Hayes, a dona- 
tion for the Ceylon Mission, 5; from the 
fem, Soc. for the Ed. of hea. Chil. to beap- 
plied for the support of Isabella Graham, 
at Ceylon 12; by Miss N. Royce, Tr.mon. 
con. by dea. I Williams, 9; Av. of a stu- 
dent's recreation 2,50; a chr. box 1; by 
Rey, J. Monteith 79 50 
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gierry-Velley, Yrom several young persons, 
for the Brainerd Miss. by Miss Mary K. 


ae 3 25 
West Hartwick, Mon. con, by Bev. John H. 
Prentice, 9 60 
Peterboro Village, Mon. con. by Rev. Mr. 
Bogue, 9 37 
Camden, Fem. Mis. Soc. 2,75; atid a roll of 
flannel estimated at 16 50, 2 75 


Smith Ville, Fem. Aux. Soc. a roll of Cannel 
not estimated, 
Hanover Society, Mon. con. by Rev. Ralph 
Robinson, 12 00 
Holland Patent, Mon. Con. by Rev. Mr. Good- 
ell, 10 22 
Westmoreland, Mon. ton. by Rev. Abijah 
Crane, 23 66 
Sherburne West Society, Coll. on Thanksgiv- 
ing day 18,66; Fem. Char. Soc. 5; by Rev. 


Sain’). Manning; 23 66 
Sherburne East Society, Mon. con. by Rev. J. 
N. Sprague, 13, 13 00 


New Stockbridge, Contrib. by the Indians in 
sab. sch. for the ed. of Hea. Chil. by Rev. 


J. Miner, 2 00 
Romulus, Mon.con. 16,25; and a gold ring; by 
Rev. Morris Barton, 16 25 


From a fem. friend, unknown, by Rev. Mr. 





Bogue, 1 00 
Russia, A bundle of Clothing of a deceas’d 
child of Mr. John Andrews, estimated at 
3,50; cash by Mis. Andrews 1,50; 1 50 
Sangersfield, Cong. chh. mon. con. by Rev. 
John. D. Pierce, 7 00 
Trenton, That part of the Soc. lying in Deer- 
field, mon. con. by Mr. D. Ballou, 112 
Am'‘t of Cash &316 68 


ABIJAH THOMAS, dAgent. 
—=0lI=— 
For the Utica Christian Repository. 
FORGIVENESS THE ONLY GROUND ON 

WHICH ANY FAVOUR CAN CONSIST~- 

ENTLY BE GRANTED TO SINNERS. 

A writer in the Repository, for No- 
vember and December, has furnished 
an essay, entitled, “Forgiveness of 
sins the only favour conferred on the 
ground of the atonement.” 

The author of this essay, endeav- 
ours to show that forgiveness, or par- 
don of sin, means nothing more nor 
less, than a perfect and entire release 
from its just punishment: Or, in other 
words, a full and complete exemption 
from all penal evil. 

Now it appears difficult to reconcile 
this with the scriptures. 

Ist. It is difficult to reconcile this 
explanation of forgiveness with. the 
threatnings of the law, and with God’s 
dealings with impenitent sinners. 

2d. It is difficult, (if not impossi- 
ble,) to reconcile it with the doctrine 
of a general atonement, and with 
what the scriptures teach concerning 
the office work of Christ. 

3d.. It is difficult to reconcile it with 
what the scriptures teach respecting 
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the manner of addressing the throne 
of grace. 

4th. It is difficult to reconcile it 
with what the scriptures say of for- 
giveness, or pardon. 

1. It is difficult to reconcile this ex- 
planation of forgiveness with the 
threatuings of the law, and with God’s 
dealings with impenitent sinners. It 
will probably be admitted by all who 
believe that there are impenitent sin- 
ners in the world, that God does be- 
stow favours on such persons. Now 
these favours cannot be granted on the 
ground of law, or justice: for the 
scripture says, ‘Cursed is every one 
that continueth not in all things which 
are written in the book of the law to 
do them.” 

But it would be inconsistent to sup- 
pose that those who are under the 
curse of the law, can deserve favour 
by the law. It also appears incon- 
sistent to suppose that mercy should 
be granted, even for a moment, to 
those who are under the curse of the 
law, unless something ts done to satis- 
fy the law, so far as is necessary to 
vindicate the honour of the law. And 
it is difficult to see how any mercy 
can be granted to sinners, unless it 
partakes of the nature of pardon, or 
fergiveness; nevertheless, it may be 
only a temporary pardon, or a suspen- 
sion of the execution of the sentence 
of the law. 

The above cited author maintains 
that God can bestow any favour on 
holy beings, and beings in a state of 
probation, as a sovereign, except the 
forgiveness of sins. ‘This is readily 
admitted. 

But it is not so readily admitted 
that these favours are bestowed exclu- 
sively on the ground of sovereignty, 
without any regard, either to justice 
or mercy. The justice of God is in- 
flexible, and his mercy unbounded; 
and he bestows favours on the deser- 
ving, on the ground of justice; and he 
bestows favours on the undeserving, 
on the ground of mercy. But we have 
reason to believe that Divine Sove- 
reignty is employed in bestowing fa- 
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vours on the deserving and the unde- 
serving. And not only so, it appears 
that Divine Sovereignty is employed 
in punishing the wicked; and also in 
forming the characters of men. Rom. 
ix. 18. “Therefore hath he mercy on 
whom he will have mercy, and whom 
he will he hardeneth.” Eph. ii. 10. 
“For we are his workmanship, created 
in Christ Jesus unto good works, 
which God hath before ordiined that 
we should walk in them.” Many 
other passages of the holy scriptures 
might be named to prove the sove- 
reignty of God if it were necessary. 

And we have reason to believe that 
the almighty Jehovah acts as a sove- 
reign in every part of his administra- 
tion. But in his dealings with his 
creatures, he acts on the ground of 
justice or of mercy. And every act 
of justice or of mercy, in God’s deal- 
ings with his creatures, is an expres- 
sion of kis goodness. 

God, as a sovereign, could bestow 
any favour on the angels, during their 
probation, on the ground of justice, 
which his infinite goodness required 
him to grant. And he could do the 
same by Adam, before his fall, and on 
the same ground. 

But these persons had no sins to be 
forgiven: and sins can never be for- 
given on the ground of justice. 

But the moment when Adam sin- 
ned his probation was ended. And 
it 1s difficult to see how it could be 
consistent for him or his posterity to 
be restored to a staie of probation, on 
any other ground than that of mercy 
or forgiveness; and that on account 
of an atonement. Thus the proba- 
tion of the human family appears to 
be on the ground of mercy. 

And if it be of mercy, then it par- 
takes of the nature of pardon or for- 
giveness. And if it be forgiveness, 
then it is on the ground of the atone- 
ment. And if the probation of men 
takes place on the ground of the at- 
onement, then all the favours which 
men receive on account of their pro- 
bation, they receive on the ground of 
the atonement. But it is to be obser- 


Forgiveness the ouly ground on which wry 


ved that the probation of man, sitice 
the fall, is different from the probation 
of Adam before the fall. Adain was 
placed in such a state that the wrning 
point with him, was between standing 
by works, and falling. 

The children of Adam are now, by 
the atonement, placed in such a state, 
that the turning point with them, is 
between remaining under a just sen- 
tence of condemnation, and being de- 
livered from, this sentence, on the 
ground of mercy. 

2. The before mentioned definition 
of forgiveness, appears inconsistent 
with the doctrine of a general atone- 
ment, and with what the scriptures say 
of the office work of the Saviour. 
The doctrine of a general atonement 
appears evident from the word of God; 
and this appears to be admitted by the 
above cited author. It however ap- 
pears proper to name a few texts. 
Heb. ii. 9. “But we see Jesus, who 
was made a little lower than the an- 
gels for the suffering of death, crown- 
ed with glory and honour:. that he by 
the grace of God should taste death 
for every man.” 1 Tim. ii. 5, 6. 
“For there is one God, and one medi- 
ator between God and men, the man 
Christ Jesus; who gave himself a 
ransom for all.” Now it is difficult to 
understand these scriptures, unless the 
atonement does affect the situation of 
all men. 

But we have further evidence that 
even the reprobate have been bought 
with the blood of Christ. 2. Pet. ii. 
1. “But there were false prophets al- 
so among the people, even as there 
shall be false teachers among you, 
who privily shall bring in damnable 
heresies, even denying the Lord that 
bought them, and bring upon them- 
selves swift destruction.” 

Doubtless these false teachers are 
reprobate: for they bring upon them- 
selves swift destruction. Yet one of 
the sins with which they are charged, 
is the sin of denying the Lord that 
bought them. But we are not to sup- 
pose that the reprobate are redeemed. 
There is as plain a difference between 
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purchase and redemption as there is 
between atonement and redemption. 
Creatures may be purchased, and still 
continue in bondage. Men have been 
purchased by their fellow men, and 
kept in bondage; and this without 
granting the offer of redemption. The 
Saviour has purchased all men when 
they were in bondage; and he offers 
redemption to all men, in so much that 
all who will accept the offer, may be 
made free from the bondage of sin. 

2. Cor. ii. 16. “'To the one we are 
the savour of death unto death.” This 
and other passages of the scriptures, 
show thatthe condemnation of the fi- 
nally impenitent, will be increased by 
their rejection of the gospel. 

But if the apostles and other minis- 
ters of the gospel are a savour of death 
unto death, and if the condemnation 
of the finally impenitent will be in- 
creased by their rejection of the gos- 
pel, then the situation of all men is 
affected by the atonement. But how 
is the state of the reprobate affected 
by the atonement, unless his present 
probation is granted on the ground of 
the atonement? 

The free invitations of the gospel 
could not have been granted to men 
unless they were in a state ef proba- 
tion. 

But it has already been observed, 
that an atonement was necessary to 
place sinners in a state of probation. 

Now if the atonement be made for 
all men, and the state of all men is 
affected by the atonement, how does 
this take place, unless a reprieve, and 
a probation state is granted on the 
ground of forgiveness; But if that for- 
giveness which the redeemed experi- 
ence, be the only favour which is 
granted on the ground of the atone- 
ment, how is the state of the repro- 
bate affected by the atonement? How 
could it, with propriety, be said that 
Christ tasted death for every man, 
when in reality, the reprobate had not 
received one favour on the ground of 
that atonement which he made by his 


bove named doctrine with what the 
scriptures teach respecting the manner 
of addressing the Throne of Grace. 
The above cited author maintuins that 
asking in the name of Christ, means 
asking that the name of Christ may 
be glorified. But there appears to be 
difficulty in supposing that this is the 
'only sense in which we are to ask in 
'the name of Christ. The considera- 
tion that the scripture saints asked fa- 
vour for mercy’s sake,is some evidence 
| that they asked favour for the sake of 
| the merits of Christ: for mercy could 
not be granted on any other ground. 
But it appears to be maintained, that 
there are many favours granted in con- 
sequence of the atonement, which are 
net granted on the ground of the at- 
onement. ‘The natural inference from 
that doctrine, is this: after sin is for- 
given, other favours are conferred on 
the same ground as though these per- 
sons had not sinned. But if this were 
the case, why should these favours be 
asked on the ground of mercy, when 
they are conferred on the ground of 
justice? And if, after the sinner is 
justified by the blood of Christ, salva- 
tion be granted on the ground of jus- 
tice, why does the apostle say, by 
grace are ye saved ? Why does he not 
rather say, by grace ye are forgiven 
your sins, and saved by ‘works? 

But in the epistle to the Ephesians, 
the apostle tells us that salvation is 
by grace; and labours to show this, by 
teaching the doctrines of grace. And 
in Rom. vi. 23. we read, “The wages 
of sin is death; but the gift of God 
is eternal life, through Jesus Christ 
our Lord.” ° Here we find that death 
is given to sinners as wages, while 
eternal life is granted, not as wages, 
but asa free gift. And not only so, 
it is granted through Jesus Christ. 

But if salvation be granted as a 
free gift, and all this through Jesus 
Christ, then it appears that salvation 
is granted on the ground of the at- 
onement, to all those who receive it. 
But it may be asked, why do we read 
death? of a reward for the righteous, if they 

3. It is difficult to reconcile the a- |] receive no favour except on the ground 
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ef forgiveness, which is granted on 
account of the atonement? The 
proper answer to this query, appears 
to be this: a reward may be given 
wholly on the ground of mercy. Ora 
reward may be granted when the be- 
stower is under no obligations on ac- 
count of the real merits of the receiver. 
But the reward is granted as a free 
gift. And when we consider that the 
same thing is sometimes mentioned 
as a reward, and sometimes a free 
gift, it appears necessary to under- 
stand the word reward, as not defi- 
nitely teaching whether there is merit 
in the receiver or not. 

Now when the scriptures are so 
full of the idea that all favours are to 
be asked, and that they are granted 
on the ground of mercy, it appears 
that they are expressions of forgive- 
ness, on the ground of the atonement. 

4. The scriptures teach us that the 
favours which the reprobate receive 
in this life, are forgiveness, or pardon; 
or that these favours are granted on 
the ground of pardon. Num. xiv. 20. 
* And the Lord said, [ have pardoned 
according to thy word.” But in 
some of the following verses, we find 
the same persons threatened with the 
judgments of God. 

Ps. Ixxviiil. 36—38. ‘ Neverthe- 
less, they did flatter him with their 
mouth, and they lied unto him with 
their tongues. For their heart was 
not right with him, neither were they 
steadfast in his covenant. But he be- 
ing full of compassion, forgave their 
iniquity, and destroyed them not: yea 
many a time turned he his anger 
away, and did not stir up all his 
wrath.” Now these passages from 
the word of God, appear to refer to 
that reprieve which is granted to the 
wicked in this life. And the pardon, 
or forgiveness, which is here mention- 
ed, appears to consist in turning away 
temporal judgments. And it appears 
that many of these persons, were rep- 
robate: for it was the rebellious Isra- 
elites, who fell in the wilderness, of 
whom these things were spoken. But 
whether these persons were reprobate 


them; and the elect Angels have al- 





Forgiveness the only ground on which any favour, Xc. 


or not, it is evident that they were 
impenitent at the time of receiving the 
pardon mentioned in the text: for we 
read, their heart was not right with 
hiin. 
But if this pardon consists in turn- 
ing away temporal judgments, and if 
| the reprobate are pardoned, then all 
| the favour which is granted to sinners, 
| whether penitent, or impenitent, is for- 
giveness, or itis granted on the ground 
of forgiveness. 
| But forgiveness could not be gran- 
| ted on any other ground, than that of 
Therefore every fa- 


/an atonement. 
vour which is granted to the children 
of Adam, is granted on the ground of 
the atonement. 


APPLICATION. 

1. We may see a reason why the 
gospel isa savour of death unto death, 
tothem that perish. ‘They are bought 
with the blood of Christ, while they 
are in bondage under sin, and under 
the condemning sentence of the law. 
They have a temporary pardon, or a 
reprieve granted to them. They are 
placed.in a state of probation. They 
enjoy temporal mercies. ‘They en- 
joy a day of grace, and means of reli- 
gious instruction. They have the 
free, and sincere offer of eternal life. 
And all these favours are granted on 
the ground of the atonement. 

Now if all this grace is slighted, and 
all this mercy despised, it must aggra- 
vate their condemnatien, and that in 
proportion to the grace abused, and 
| the mercy slighted. 

2. We may see that the forgive- 
ness of sins does not place the sinner 
in every respect, on the same ground 
with those who have never sinned. 


eee 


Thus the favour granted to the sainis 
in the realms of glory, will to all eter- 
nity, be granted on different terms 
from that which is granted to the an- 
gels. 

The salvation of the angels is gran- 
ted on the ground of justice: for the 
scriptures teach us, that those who do 
the works of the law, shall live in 


ways been obedient to the law. 
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‘They have always loved the Lord 
with all the heart, and they have al- 
ways delighted in the promotion of 
happiness among rational creatures. 
But the salvation of men is on the 
ground of mercy: for eternal life is the 
gift of Ged, through Jesus Christ our 
Lord. . 

Yet we are to understand, that 
the infinite goodness of God was the 
cause why he created angels and men. 
It was infinite goodness in Deity, 
which caused him to give a holy law 
to his creatures. 

The mercy of God, is also an ex- 
pression of his goodness. 

3. We may see that the plan of 
salvation, is a soul humbling plan; for 
the higher we are exalted in the fa- 
vour of God, the more we are indebt- 
ed to the grace of God; because all the 
favour which the saints will ever re- 
ceive, will be undeserved favour. 
The whole plan of salvation for the 
human family, is a plan of grace, in 
so much that we can claim no favour 
on the ground of merit. 

4. Inasmuch as the saints will 


on the ground of pardon, it is necessa- 
ry that we should be willing to receive 
all favours on these soul humbling 
terms. 

May the blessing of God attend these 


lines. B. I. 
—3000=> } 
For the Utica Christian Repository. 
ON USURY. 


Spending a few days, a short time 
since, with a friend, the conversation 
turned upon the subject of usury. As 
he is a subscriber for the Repository, 
it occurred to me that a few remarks 
on the subject might be of service to 
him, and perhaps to others. With 
this view, the following observations 
are offered. 

The word usury, occurs in the 
scriptures only in fifteen passages. 

Exodus 22. 25. If thou lend mon- 
ey to any of my people that is poor 
by thee, thou shalt not be unto him an 
usurer, neither shalt thou lay upon 
him usury. 
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Lev. 25. 35—-37. And if thy bro- 
ther be waxen poor, and fallen into 
decay with thee, then thou shalt re- 
lieve him; yea, though he be a stran- 
ger or a sojourner; that he may live 
with thee. ‘Take no usury of him, or 
increase, but fear thy God that thy 
brother may live with thee. Thou 
shalt not give him thy money upon 
usury, nor lend him thy victuals up- 
on increase. 

Deut. 23. 19, 20. Thou shalt not 
lend upon usury to thy brother: usury 
of money, usury of victuals, usury of 
any thing that is lent on usury. Un- 
to a stranger thou mayest lend upon 
usury: but unto thy brother thou shalt 
not lend upon usury, that the Lord 
thy God may bless thee, &c. 

Neh. 5. 7. Then I consulted with 
myself, and I rebuked the nobles and 
the rulers, and said unto them, ye ex- 
act usury every one of his brother. 
10 ver. I pray you, let us leave ofi 
this usury. 

Ps. 15. 5. He that putteth not 
out his money to usury, &c. 

Prov. 28. 8. He that by usury and 
unjust gain increaseth his substance, 
&c. 

Isa. 24. 2. As with the taker of 
usury,so with the giver of usury to him. 

Jer. 15. 10. last clause. I have nei- 
ther lent on usury, nor have men lent 
to me on usury; yet every one of them 
doth curse me. 

Ezek. 18. 8—13—17. He that 
hath not given forth upon usury, nei- 
ther hath taken any increase, &c.:— 


| Hath given forth upon usury, and 
| hath taken increase, &c.:—That hath 


taken off his hand from the poor, 
that hath not received usury nor in- 
crease, &c. 

Math. 25. 27. Thou oughtest there- 
fore to have put my money to the ex- 
changers, and then at my coming, I 
should have received mine own with 
usury. 

Luke 19. 23. Wherefore then gav- 
est not thou my money into the bank, 
and then at my coming I might have 
required mine own with usury. 

It will not escape the notice of the 
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attentive reader, that the word usury 
occurs only twice in the New Testa- 
ment, and both times in a parable, 
which makes evident allusion to the 
custom or practice of the times. There 
is, therefore, nothing commanded or 
declared respecting it. In the origi- 
nal, the word used, is that which is 
employed by Greek writers, not only 
to express a reasonable and just pre- 
mium for meney lent, but also exorbi- 
tant and biting interest; or what we 
understand by the term usury. 

We have then, no specific precept 
in the New Testament, touching the 
case. General principles only are de- 
rived, which bear upon the question; 
and we may remark, that all the prac- 
tical commands of the gospel, striking- 
ly comment on the declaration, that 
the Lord requires us “to do justice, 
love mercy, and walk humbly before 
him.” 

In the Old Testament, four words 
occur in the original in reference to the 
subject before us. The root of one sig- 
nifies to lend; another to increase; an- 
other to bear on, or to oppress; and a 
fourth, to bite. The last is more com- 
mon than either of the others. Leigh’s 
Critica Sacra says, “Usury is so 
called, because it resembles the biting 
of aserpent; for as this is so small as 
to be scarcely perceptible at first, but 
the venom spreads and diffuses itself 
until it reach the vitals; so the increase 
of usury, which at first is not perceiv- 
ed or felt, at length grows so much, 
as by degrees to devour the substance 
of another.” 

The first passage which I have quo- 
ted, may be thus rendered: “If thou 
lend money to any of my people that 
ts poor by thee, thou shalt not be unto 
him as a creditor, neither shalt thou 
Jay upon him usury.” In ancient 


times, great cruelty was exercised to- | 
Usage and law per- || 


wards debtors. 
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mitted to sell the children of their | 


debtors, and even the debtor himself 
To this custom | 


to raise the money. 
our Lord probably alludes in Math. 
18.25. And it seems they were not 
backward to avail themselves of the 





permission. Of this severity in cred- 
itors, we have an instance recorded in 
Il. Kings, 4. 1. ‘Now there cried a 
certain womau of the wives of the 
sons of the prophets unto Elisha, say- 
ing, thy servant my husband is dead: 
and thou knowest that thy servant did 
fear the Lord; and the creditor is 
come to take unto him my two sons 
to be bondmen.” In the passage quo- 
ted, this cruelty, and the exaction of 
biting interest, are expressly forbidden. 

The second passage quoted, re- 
spects persons who, by misfortune or 
other cause, have become poor. It in- 
cludes both Jews and naturalized for- 
eigners, and contains two particulars 
only; usury, or biting interest, and 
increase. Unless some passage have 
been overlooked, the original word is 
never applied to money, but to provi- 
sions. ‘Thou shalt not give him thy 
money upon usury, nor lend him thy 
victuals upon increase.” It is the 
custom among Eastern nations, ina 
time of scarcity, to lend corn to those 
who want, requiring them to pay, not 
only the quantity borrowed, but also 
as much more as the lender shall re- 
quire, or necessity compels them to 
agree to give. This is termed in- 
crease; and we are assured that it is 
often exorbitant. This custom, so in- 
jurious and so oppressive, is distinctly 
forbidden in this law. 

The next quotation exhibits this op- 
pression under the term, usury of 
victuals, and forbids it together with all 
kinds of exorbitant or biting interest. In 
this passage, however, two difficulties 
are presented; for both these species 
of interest are allowed to be exacted 
of strangers. 

1. It appears to contradict the pas- 
sage in Lev. 25. 36. in which the ex- 
action of usury upon poor strangers is 
forbidden. 

2. We should think that what 
would be oppressive to an Israelite, 
would be equally so to a stranger. 
To relieve the first difficulty, it may 
be observed, that the word in Deut. 
in the original, is different from that 
in Leyiticus. In the latter passage, 
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it signifies a foreigner, who, by con- 
forming to the Jewish religion, be- 
came of course naturalized, and thus 
equally bound and protected by the 
law as a native Israelite. In the for- 
mer passage, the original word signi- 
fies, an idolater, an alien, one who re- 
fuses to become a prosolyte. ‘Thus 
the two passages are relieved froim a 
seeming contradiction. 

The second difficulty may be re- 
moved by considering, that every na- 
tion has a right to prescribe the terms 
upon which a foreigner may take up 
his residence among them. Among 
the Jews, every foreigner was an idol- 
ater. The government of the Jews 
was distinctly a theocracy. All idol- 
atry was directly averse to its funda- 
mental principles; and in truth, was 
downright treason. Idolatry is an 
evil, contagious in its nature, because 
it gives an unrestrained indulgence to 
the passions of corrupt nature. 

The Jewish lawgiver, then, was 
wise to discourage and inhibit the set- 
tlement of idolaters among his people. 
If they would become naturalized, 
and submit to all the laws and customs 
of the nation, its privileges and immu- 
nities might be enjoyed; but not with- 
out. 

The passage quoted from Neh. 5. 
7 and 10. uses a word derived from a 
Hebrew verb signifying, to bear, bear 
on, oppress. ‘The circumstances were 
these. The Jews had but just return- 
ed from a long captivity in Babylon, 
and were most of them, extremely 
poor. To repair the ruins of their 
city and temple, and to pay their trib- 
ute to their conquerors, constituted a 
burden they were ill able to bear. 
The rich took advantage of this em- 
barrassment, and loaned their money 
to the poor upon exorbitant interest, 
and became rigid creditors, making 
bond-servants of the sons and daugh- 
ters of their poor and distressed breth- 
ren. Such was the conduct stigma- 
tized by Nehemiah with the name of 
usury. 

In Ps. 15. 5. the ordinary word is 


usura vorax of the Romans; or de- 
vouring, biting interest. 

Prov. 28. 8. Both words are used 
in the original, the one signifying usz- 
ry, the other increase. This has been 
already explained as applying to in- 
crease of corn. 

In the passages quoted from Isaiah 
and Jeremish, the original terms are 
the same. Usury, as conveying the 
idea of exorbitant, oppressing interest, 
is the word used by both the prophets. 
We hence learn that the practice was 
equally odious in ancient as in modern 
times. 

Ezekiel, in the passage quoted, de- 
scribes a just and an unjust man. Of 
the former he says, “He hath not giv- 
en forth upon usury, neither hath ta- 
ken any increase;” while the latter 
hath done both. What has been said 
above applies to this passage, and 
needs no repetition. _ 

The sum of scripture evidence on 
this subject appears to be, that oppres- 
sive, exorbitant, and biting interest, 
whether upon money, cattle or pro- 
visions, is contrary to the law of God; 
and the practice of it, induces the di- 
vine displeasure, and is stigmatized 
with reproach. We have no data, to 
my knowledge, by which we can de- 
termine whether the Jewish law al- 
lowed of a premium for the use of 
money or not. 

It appears certain, however, that 
fair and moderate interest is not in- 
hibited in scripture; but extravagant 
or Oppressing premium is forbidden, 
and is considered as injurious and 
cruel. 

If the Jews were permitted to take 


| a premium for their money, we have 


no information what it was; and if we 
had, it would be of no practical bene- 
fit whatever. What was reasonable at 
that time and in that age, might be too 
'much or too little at present.. And as 
the law of the Jews fixed no specific 
rate, so no civil penalty was inflicted 
if the precept was violated. Oppres- 
sive or biting interest, was the thing 
forbidden; and the displeasure of 


used, and is fully equivalent to the ||] Heaven was denounced against such 
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as laid it upon their brethren. Thus 

the offence was punishable in the same 

way as common fraud; and those who 

committed it, were left to the opera- | 
tion of moral causes, being exposed ° 
public contempt, scorned by the vir- 

tuous, and cursed by all. 

It is not my design to discuss the | 
question, whether legislatures should | 
fix by law, the rate of interest, but 
merely to endeavour to give the Bible 
view of usury. Neither shall Lenterthe 
field with those who maintain that their 
money is their property, and it is there- 
fore lawful for them to sell it to the 
highest bidder. The subject is per- | 
plexing, and I readily confess [ do not | 
understand it: but notwithstanding, | | 
am very clear in one point; viz.:—If| 
there is a law of the land upon the 
subject, it is the duty of every citizen 
to conform to that law, and on no ac- 
count to transgress it. If the law isa 
bad one, then let it be repealed; but | 
while it is in existence, let all obey it. | 

Another point [ am fully decided in: | 
that the practice of making money by 
usury, or unreasonable rates of inter- | 
est, is destructive to good morals, and 
at variance with the best feelings of | 
our nature. 

And of a third point I am fully | 
persuaded; that the slow and regular | 
gains ol persevering industry, are pro- | 
ductive of more happiness to the indi- | 
vidual who is satisfied with them, than | 
falls to the share of the speculator and | 
the shaver, even when he succeeds in 
all his schemes, and riots in a ill- por 
ten abundance. 


—eBe— 


A brief sketch of some of the princi- 
pal facts which were presented before 
the Presbytery at their late interesting 
session, held in this village, is contain- 
ed in the following 


REPORT. 

After a long season of coldness and 
deadness in spiritual things, which has 
characterized our churches generally 
for several years past, we are permitted 
to assemble on this occasion, with feel- 
ings of joy and gratitude. A release 


| 
| 
ONEIDA PRESBYTERY. 


from the stupidity which had so long 
prevailed amongst the ministers and 
churches of this Presbytery, is begin. 
ning to be felt in some of our congrega- 
tions as a most striking display of long 
suffering, grace, and condescension. 

In reviewing the time past, we feel 
constrained to reproach ourselves as of- 
fice bearers in the church of Christ, for 
our want of faith—for our want of zeal 
for the salvation of sinners, and of fidel- 
ity in the cause of our blessed Master, 
We would take shame and cenfusion of 
face to ourselves—we would lay our- 
selves at the foot of Sovereign Mercy, 
confess our manifold and aggravated 
sins, and implore forgiveness through 
the atoning blood of our Great High 


| Priest. We, and the churches under 


our care, have generally exhibited, in 
our deportment, a spirit of worldly- 


|} mindedness by which we have wounded 


the cause of the Redeemer, and grieved 
the Holy Spirit. There has been a great 
want of mutual love and zeal for the 
cause of Christ among ministers, and of 
harmony and unanimity in many of our 
churches. This state of things never 
perhaps appeared more visible and a- 
larming than within the past year. 
Whitesborough, however, was visited 
with a shower of divine grace early in 
the spring, the beginning of which was 
noticed in our last annual narrative. 
There was a precious ingathering of 
souls. About fifty-two united with the 
Presbyterian church in that place, and 
afew became hopefully pious in New- 
Hartford. This refreshing season soon 
passed by, and during the early part of 
the summer there was a greater degree 
of hardness and deadness in our con- 
gregations than perhaps, we have ever 
before experienced. But it would seem 
that even this awful stupidity was em- 
ployed by the Great Head of the church 
for the purpose of awakening a number 
of his people from their slumbers. The 
calamity was felt by some praying souls. 
They repaired to the throne of grace, 
poured out their complaints before God, 
and entreated him to have mercy upon 
Zion. Such was the commencement ot 
a work of divine power, of which we 
have witnessed no parallel in this coun- 
try, and such as we have seldom discov- 
ered in the history of the church. We 
would call upon our souls and all that is 
within us to magnify and bless the holy 
name of Him who delights to show forth 
his glory in the salvation of sinners. 
‘*Not unto us, O Lord, but to thy name 
be all the glory.” 

Of those churches which have been 
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most highly favoured, we would men- 
tion the following. 

In Vernon Centre, early in July, the 
church were aroused froma most life- 
less and discordant state, to some de- 
gree of a spirit of prayer. Some aw- 
ful dispensations of Providence in the | 
death of unbelievers, were means of in- || 
creasing the excitement which began to 
appear. Early in October, the power | 
of God began to be displayed ina re- | 


general—whole families of unbelievers 


markable manner—its effects became | 
{ 


were brought to bow at the footstool of | 


sovereign mercy. 


goodness and sovereignty. Itis only a 
short time since this work began, but 
such has been its power, that in those 
places where it has chiefly appeared, it 
has in its course, borne down the most 
violent opposers. The most devout 
and circumspect christians have been a- 
roused to new vigour and activity. Care- 
less professors have been ashamed and 
confounded, and have been brought to 
deep distress on account of the dishon- 
our which they have cast upon religion, 
and the wounds which they have given 
to the cause of the Redeemer. Sinners 


The most bitter op- || of every rank have bowed to the scep- 


posers yielded to its influence and were ‘tre of grace, from the most abandoned 


melted into tears of deep distress. 
is the Spirit yet withdrawn, but is gath- | 
ering in the unbelieving remnant. 


Mount Vernon is also favoured with a | 
copious shower of divine grace, which 
began in November, There, old pro- 
fessors humbled themselves before Gad 
and confessed theirsins. Their prayers 
have since been attended with evident 
tokens of divine favour, and many sin- 
ners have been brought out of darkness 
into marvellous light. The work is still 
proceeding with unremitted progress. 


Westmoreland was ina cold and di- 
vided state till late in autumn, when the 
good work began which is now, in its 
slow and silent progress, drawing pre- 
cious souls from the way to death. 

In Rome, the work began early in 
December, and proceeded with such 
overwhelming power as very soon to 
bear down all opposition, and to pros- 
trate sinners of every description, in 
the dust before God. A considerable 
number of professional men—men of 
sound sense and strong minds, and who 
had cherished deeply rooted prejudices 
against religious zeal, were brought as 
little children to the feet of Jesus, to be 
taught of him. The Holy Spirit is still 
operating there. 

The church in Western, has been 
raised from a broken and divided state, 
by the powerful descent of the Holy 
Spirit, by which a multitude have al- 
ready been added tothe Lord. Altho’ 
this congregation is without the regular 
ministrations of the word, the church 
continues to grow and to walk. in the 
faith of the gospel. 

In Verona, in Skenando, New-Hart- 
ford, Utica, Whitesborough, Boonville, 
Trenton, and Sangerfield, some tokens 
of mercy have appeared. 

In reflecting on what the Lord has 
done for us, we would admire and adore 
the extraordinary exhibitions of his 
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and profane up to the most unblemished 
moralists, embracing many who were 
not only practically but professedly op- 
posed to the simplicity of divine truth. 
Openly avowed infidels, as well as those 
who assumed the name of christians un- 
der the denomination of universalists, 
have forsaken their refuges of lies, and 
have betaken themselves to the only 
Lord God that bought them. Aged and 
confirmed Roman Catholics, despairing 
of the efficacy of the pardon sold to 
them by their parish priests, have 
fled to the great High Priest, and have 
found acceptance and forgiveness with- 
out money and without price. Young 
children, with hearts filled with adora- 
tion, have shouted Hosannas to the Son 
of David. 


In these revivals the power of God 
has been remarkably visible. We have 
discovered no instance of the use of ar- 
tifice to excite mere human feeling, or 
to inflame the passions. In most cases, 
convictions were very pungent and 
deep. These were the effects of the 
simple word of God, the sword of the 
Spirit, piercing the conscience and the 
heart. The word has beer generally 
presented in plain and pointed language. 
Boisterous speaking and loud declama- 
tion have been studiously avoided. Pri- 
vate visiting, faithful discipline and set- 
ting apart days of fasting and prayer, 
have been eminently blessed. The ef- 
fectual, fervent, agonizing prayer of 
faith, has been found the immediate 
forerunner of the operations of divine 
power or the souls of men, and special 
prayer for individuals in the closet and 
in little circles, have, to all human ap- 
pearance, been eminently instrumental 
in drawing down the rich blessings of 
salvation. Many were hopefully con- 
verted in answer to prayer, who were 
inaccessible by other means, and who 
avoided all religious admonition. 
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#6 Oneida Presbytery:—-Ordination. 
Such were the means which immedi- 
ately preceded conversion, Butin most 
cases, the seed had before been sown 
by a long course of systematic instruc- || treasury of the Western Education So. 
tion. The members of Bible classes || ciety; and also, that on all occasions of 
and Sunday schools, have in all places | <eining a minister within our limits, 
mentioned, been amongst the first sub- || or of installing a minister over any of 
jects of divine grace. In Rome, it bas || the churches in our connexion, a pub- 
been observed that all the teachers and |i lic collection be taken up for the bene- 
nearly all the scholars of the Sunday || fit of said Society. 
school, except very smal! children, are || . Resolved, That the congregations un- 


Resolved, That the collections take, 
up on sacramental occasions of the 
meeting of this body, be paid into the 





numbered among the subjects of piety. ! 


In Westmoreland, the Bible class and 





der our care, be required to report to 
the adjourned meeting of Presbytery 


Sunday school have been peculiarly ;| the amount of what they have raised for 


blessed. 
The religious state of Hamilton Col- 


Domestic and Foreign Missions, and for 
the Education Society, from Feb, Ist, 








lege, although at present there is no | 


1825, to Feb. Ist, 1826. 
special excitement there, is still promis- || Whereas the Western Recorder and 
ing. About one half cf the students 


the Utica Repository are exerting an 
are hopefully pious, and maintain a good || important moral influence on the com: 


} 


degree of consistency in their conduct. 
The Western Education Society is 
actively supported, and the success of 


munity, and all the profits arising from 
both, are devoted to the interests of re- 
ligious and charitable institutions in this 





its undertakings has exceeded all rea- || section of country, therefore— 
sonable expectations. It is a blessing || Resolved, That it be recommended to 
at once to the church and to the college | the severa! churches in our connexion, 
near which it is situated. to give special encouragement to the 
The Presbytery, however, would not | circulation of these publications. 
forget that they have still before them}, And, Whereas, it appears from a 
many painful subjects of contemplation. statement made to this body at their 
Profaneness, immorality, and licentious || present session, that by report of the 
pastimes, are prevailing to an awful de- || Steward to the Prudential Committee 
gree, especially in our rising villages || on the Ist Feb. he had expended in cash 
and along the banks of the canal. And || since last June, about $120, more than 
to support and shicid these practices, || the amount of all the provisions receiv- 
there are not a few who are zealously |! ed at the boarding house since that pe- 
engaged in propagating heretical and || riod,including the articles then on hand, 
licentious doctrines. to meet the current expenses of the es- 
In concluding, the Presbytery would || tablishment: and whereas it is indispen- 
unite with the churches under their |} sable to the continuance of the Institu- 
care, in humble and fervent supplica- | tion that the current receipts should 
tion to the Spirit of al) grace for the || meet the current expenditures; there- 
continuation and extension of his benign || fore,— 
influence. We would ask largely of || Mesolved, That it be recommended to 
Him who giveth liberally and upbraid- | all the churches in our connexion, to 











eth not, that he would fill our land, and | 


the whole world with the knowledge of 
the glory of God. 


At a public meeting of the Oneida 
Presbytery, lately held in this village, 
it was 

Resolved, That it is inexpedient that 
this Presbytery be any longer consider- 
ed as an Executive Committee of the 
Western Education Society. 

Resolved, That this Presbytery be- 
come auxiliary to the Western Educa- 
tion Society, and recommend to all the 
congregations within its limits, to adopt 
the general system of uoperations estab- 
lished by means of town Agents, for 
promoting the interests of said Society. 


take up the annual collection for. the 

Western Education Society, in the 

course of the present month. 

Extract from the Minutes. 
NOAH COE, Stated CI’k. 
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Ordination.—Oi Thursday evening 
last, Rev. H. Norron, was ordained as 
an evangelist by the Oneida Presbytery, 
convened in Mr. Aikin’s church in this 
village. The sermon was preached by 
Rev. Mr. Finney; and the services were 
attended with much solemnity. Mr. 
Norton’s contemplated field of labours, 
we understand, is Upper Canada, which 
is a region of great spiritual barrenness. 
May the blessing of Heaven attend his 
exertions.— WV. Rec, of the 14th Feb, 


